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«
THE late vigorous dissemination of Independent
principles, followed, up by a practical exhibi-

-tion of the Independent ‘plan to-an extent hitherto

unknown in N orth gtam, may sufficiently apolo-

gize for calling the tion of the public to the

subject of the followm heets. It is on the head of
communion, the Aushor apprehends, the operation
and effects of these principles ameong sbytenans

are most to be dreaded. Though individuals may

be gained over to the new socnctles, or to the old.
Independents, there seems to be no great dadger ‘of
any sudden revolutdon as to govggnment in the Pres- -

byterian churches. The attempt, however craftily,
~or under whatever plausible pretexts of reformatxon
it might be made, would be too obviously a direct
~attack on the Presbyterian system, and the friends
of that system would instantly be alarmed into vigi-
‘lance. But the Independent mode of observmg the
ordinance of communion kas gp imposing appear-
ance, and is apt to throw serions Ghristians off their
guard. It seems to be n,commendcd by the value
- of the ordinance, by primitive usage, -and other con-
siderations apparently unconnected with the Inde-
pendent scheme. While it holds cut much to pre-

_judice the godly in its favour, 1t also presents a
A
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strong allurement to the worldlymmded by restor-
ing to them those portlons of time usually devoted
with us“to religious services,-and thus adapted to
these opposite classgs, is ltkely . to gain ground.

Somec Presbyterians, carried away by the contem-
plation of supposed spiritual advantages, which seem
alone to have engrossed their attention, have con-
tributed not a little to the -success of the new mea-
sures. The dissertatigns and warm addresses of
these authors have found too much. in the circum-
stances of the times to give them effect. But it is
not merely the spirit oﬁnﬂepcndency » already ope-
rating in various Presbytenan communities, we have
reason to dread. 'Were the glan of observance pro-
posed by the authors alludef to adopted, Indepen-
dency 1tself so far as, withaut a total subversion of
the Presbytenan system, capable of being introduced
among us, would actually be established. The fear
of future danger was not, however, the writet’s sole
determining motive : Insome publjcations in fav oyr
of the new measure, our mode of observance is cri-
minated as will-wérship, and charged with inconsis-
tency and tyranny, @ well as with ingratitude to our
Saviour. This affects the consciences of those who
adhere toit. Since * whatsoever is not of faith is
¢ sin,” they are called u ron to vindicate the mode,
to ascertain its warrantableness, and justify it to the
public. These are the objects of the following dis-
quisition. Thougltshe plan and stile of disquisition
1s adopted, the Author did not conceive it necessary
for him to act the part of the sceptic, or proceed as
if hitherto nothing had been ascertained on the sub-
Jnct. He considered it as the most fair as well as
“fortible mcthod of defending the practice in which
he and other Presbyterians are éggaged, first to state
the Nature and Linds of the Lord’b Supper ; next,
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to deduce the conclusions which such a statement
might furnish ; and then to apply these to the mode
of Observance.

A fter the work was sent to the press, two publica-
tions on the same subject were put into his hands :
the one * A Letter by Mr. Joun CourTas, addPes-
¢ sed to the Community of the Old Dissenters, in
¢ answer to a pamphlet entitled, An-Address to the
¢ Christian People under tha Inspection of the Re-

¢ formed Presbytery,’ Glasg. 1797. 'The other,

¢ An Essay on Humiliation and thanksgiving Days,
¢ as observed in connection with the Lord’s Supper,’
in an appendix to a book entitled, ¢ Vindiciz Cantus
¢ Dominice,” by a Mr. ANDERsSON, a Presbyterian
minister in the United States of America. Both
these publications deserve to be better known. Of
the latter few copies ever came over to Britain.
The Author could not deny himself the pleasure of
supporting his views by quotations from these wri-
ters. To compensate for the length to which the
Section on the Days has been extended, he has a.
bridged the Review of Mr. Mason’s Letters, ori-
ginally first written. It was ulthecessary-to, enlarge,: ¢
after the liberal discussion of the subject of these
letters, in the body of the work. The copy ueed,
and to which the references are made, was the edi-
tion of the letters in a small volume, entitled, ¢ First
¢ Ripe Fruits.” The Author hopes he has treated
the subject in a dispassionateriigmner, and will be
sorry if in any instance he has offended against cag~
dour and moderation. |
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SECT. I

THE INSTITUTION, NATURE, ASD USE OF THE
LORD’S SUPPER.

HE Lord’s Supper has been thought to résem-

ble the postcenium held by the Jews at the..

close of the paschal feast. 'I'hat it was deslgned,

however, for greater and more noble purposes, is

suﬂicxently evident both from the history and doc-
trine of its Institution, Nature, and Use.

Trz INsTITUTION Was peculiarly impressive. It
ascertains the Supper to be not gy an ordinance of
the New Testament state, but ofie that ranks
in solemnity and importance.. « On that nighk$
“ which Jesus was betrayed, he took bread “
b b'::;sed it, and brake it, and gave it to the dislk
¢ dagng, Take, eat; Thts is my body brokea
“ for you, tl'us do in remembrance of me, Afrer.

- A2 i
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¢ the same manner also he taok the cup, &c.” The
mode of institution was practical; not by a.simple
commandment, as when God appointed the passo-
ver, or when Jesus himself commissioned the apos-
tles to teach and baptize, but by an observance of
the feast. This is the more remarkable, as we
are informed, that Curing all the period of his mi-
nistry on carth, our Lord never dispensed the ordi-
nance of Baptism. He had been declared by his
fore-runner to be the person who should “ baptizel
“ with the Holy Ghost, and with fire.” To pre-
vent therefore his being placed on a level with him
who baptized with water, to appropriate to himself
the pre-indicated character, and support his claim
to its distinguishing Lonours, Jesus abstained from
baptizing. But though the spiritual verification of
the Supper, as well as of baptism, be solely his pre-
rogative, we find, that instead of delivering the form
and substance of that ordinance to the apostles in a
verbal mandate, as he did afterwards to Paul, he
chose to observe it among them, and be first admi-
nistrator himself. And may not” the words, “ Do
% this in remembrance of me,” be considered as
also combining the preeeps of our Lord with the ex~
ample he set? They are properly the words of in-
stitution, seemingly bearing on the whole ordinance,
and with this view pronounced at the commence-
ment of its celebration. The official character of
the apostles was doabtless recognized in the man-
date. They were then receiving of the Lord what
they were alterwards, in the discharge of their of.
fice, to deliver to the church. "Fhe words prescribe
at once the duty of Christians, and the future’ dis-
pensation of the ordinance. © Eet this ssitted feast,”
as if Jesus had said, ¢ the form and manner of which:
¢ I am now begun to exhibit, be henceforth observed

&
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¢ in the church, in all its parts, according to what
¢ respectively belongs to dispensation and reception.”
The practical and preceptive institution by which
the Supper was singularly honoured; was also from
the time and circumstances calculated- to mark its
SUCCESSION to the passover feast. Jesus and his
company had just finished this feast: No sooner
was it concluded in the usual mianner, than he ap-
pointed the Supper. Taking the bread, (as he did~
afterwardsthe eup, toshew that a new emtertainment
te which both should belong, was to be kept) and
blessing it for sacred use, he said, “ Do this,”—
this instead of what was wont to be-done in the pass-
over ; let this be henceforth: the sacred feast of my
churchh The words are emphatie, and natively
suggest the substitution of the latter forthe former..
©One reason why our Lord chose to-appoint the Sup--
per ere the preparatory state of things was expired,
and though it could not then be kept im that “new-
“ ness” [Matt. xxvi. 29.] whick belongs to the
state for which it was intended, seems to have been,
that by instituting it immediately after the obser-
vance of the passover, he might clearly indicate its
na‘ure as designed to sueceed and supercede the an-
tient feast. The idea of substitution was disclosed
and forcibly ympressed on the mind, by his passing
directly from the observance of the one ordinance to
that of the other.—To the same purpose we remark
the: contrast of meaning and use g;r__essly stated in
the words of ordination : * Do this,” said Jesus,
“in remembrance of me.” The Supper was to bear
on'that event as past, which the passpwer-exhibited-
asfuture. - They are thus ascertaimed todie coprelate
ﬁcM: as if our Lord had said, Instead of
prefiguring, a commemora‘ive ordinance must

Beaceforthy be kept in the thurch.  The idea of sub-

. N ¢
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stitution is still more plainly brought forth in the de--
clarations relative to his own concern in cach of the
feasts.  Of the passover he said, “ I will not hence-
“ forth eat of it, till it be fulfilled in the kingdom of
“ God/? This declaration he explained, on ap-
pointifig the Supper. Then he told his disciples.
that what he meant would be accomplished by hls
“ drinking of this fruit of the vine.” that used in the
Supper, ‘“new with them in-his Father’s kingdom.”
The first declaration evidently 1mphed that the sa-
cramental eating which had hitherto obtained in the
church, would be continued after his death. ¢ [
¢ will not henceforth eat of it, till it be fulfilled in
% the kingdom of God,” that is, by the event to
which as a prefiguring ordinance it referred, and
which was one of the good tHings of the promise,
properly pertaining to the kmgdom of God,—his
own passion. But the passover in being * fulﬁlled”
by this event, behoved to cease—to be aholished.’
Our Lord therefore' transferred the sacramental
feasting which he had intimated would continue, to-
the Supper, and declared it was by this ordinance
he weuld hold. fellowship with his people’  in his
“ Father’s kingdom.” [Luke xxii. 16.- compared
with Matt. xxvi. 29.] To this substitution of the
Supper for the antient feast, the apostle Paul seems
to refer in a well-known passage : “ Christ our pass-
*¢ over is sacrificed for us, therefore let us !rcep the
“ feast, &c.” Thefeast of Christ sacrificed is the
Lord’s Supper, and the notice of the passover sug-
gests the character of the New Testament ordinance,
as corresponding to that of the Old. It is the Chris-
tian pasque, as baptism is *the circumcision of
Christ,” or the Christian circumcision. [Col. ii.
11, 12.] Hence in allusion to the antient cexemos«.
njal rites, a moral observance is enjoined: * Let
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« us'keep the feast with the unleavened bread of sin-
“ cerity and truth.” |
The Supper is the oNLY sACRED FEAST of the
Christian church. There were;:besides the passe-
ver, two other feasts of - solema convocation under
the Mosaic eeconomy. But to neither of these could
any correspondent ordinance be expected in the
New Testament state.. The reason is obvious.
They did not, like the passover, typify Chris¢:in
some -particular view of his character and.‘"work,‘ So
that ordinances bearing on the verification in the ful.-
ness of time, and thus answering o thems;’ could be
appointed. They presented scenes figurative of the
New Testament state itself, the ome of -what should
take place at its comppencement, the- other of its
general and permanent nature.  Pentecost wis pro--
perly the feast of first fruits, and, as some think,
commemorative also of the legislation from Sinai.
Its grand references.received their fulfilment in the .
effusion of the Holy Ghost after the asoention- of
Christ, when the law.went forth from Mouat Zion,
and the first fruits.of the Christian church were caol-:
lected and presented to the Lord from among va-
rious nations.. [Acts 1i.] The Scenophegia; or
feust of tabernacles, was the feast of ingathering.
It was a scene of liberty and joy, though at the
same time the exhibition of a.tranéient. sojouming:
state. Then the Israelites haviag completed the
labours of the season, enjoyed ‘a” sacred wvacation,
and free from care spent seven days. lu holy festivity,
under the shade of booths formed of the branches
of palm-trees and other trees of the forest. They
“ rejoiced before the Lord.,” But though the rural
tents in which they lodged, and their manner of ob-
sérving the feast, proclaimed their state of rest in
the promised land, they seemed to-resume the so-

*
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jeurning life of their fathers in the desart, where
the joy of harvest was unknown. In its grand refer--
ence to ‘“ the -good things to come,” this sacred
season prefigured she general nature of the New
Testament age,—as an age of spiritual liberty and
joy, yetan age in which the state of final perfection
13 not attained. [See Zech. xiv. 16, 18.] -The
new dispensation has realized to the church freedom
from labour and the yoke of bondage, the liberty and
joy of the Holy Ghost, all that was comprehended
in the predicted spiritual rest; buc itis, like the an-
tient solemnity, only-a feast of tabernacles, recalling
to mind the state- of the trib¢s ere they entered the
mised. lJand.» The region of consummate rest is
veta “land-a far of.” “ I am a stranger with
“ thee;”: said David, ¢ and k4 sojourner, as all my
¢« Fathers were.” '~ And still amid all our privilege
we are but * strangers and pilgrims” on the earth:.
Thé Passover bare no such general reference to
the New Testament state of the church, - We find
indeed the whole gospel-dispensation represented
under the idea of a feast, Isa.-xxv. 6, 7. of a feast.
in which God rejoices over returning sinners, and
makes ample provision for them, Luke xv. 11—32. -
and of a marriage supper, the marriage supper of
a king, a splendid entertainment, Psal. xlv. Prov.
ix. 1—5. Matt. xsi. 1—14, By the same fi- -
gure, glorious. periods of that dispensation are also
described,—its commencement, when the-Jews were
rejected, Luke xiv. 15—24. its asme of splendour
and prosperity in this world, when the Jews shall
be converted, Rev. xix. 7—9. and its - consumma-
tion, Matt. xxv. But though in some of these pas-
sages there be an allusion to a feast on a' sacrifice,
(particularly Luke xv. 23—32. which admits an
easy.explanation from ¥Yohnvi. 47—56.) yetinnone

4
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of them is there any allusion to the passover feast, -as
-neither 13 there any specihc-reference to the ordi-
nance of the Supper. We may view that ordinance
as an abridged exhibition of the gospel-dispensation,
and thus with great propriety accommodate to it
what is said in general of a feast, or of the marriage-
supper of the King. There is not however the
slightest intimation, that the passover pregented an
emblematic delineation of the New Testdment age.
It was, from its peculiar nature and references, of
the-three annual solemmities, the only sacramental
feast, and corresponding to it there is but one sa-
cred feast in the Christian Church, the Lord’s Sup-
per.

] If the Supper was appointed instead of the pass-
over, as the corresposlent ordinance in the present
economy, then, mutatis mutandis, its nature and
use, or the purposes it was -intended to serve, must
be the same with those of the antient sacrament:
and ‘this, from the plain indications of substitution,
must have been understood to be -the case by the
apostles, unless something to the contrary had been
specified by Jesus. If the one was a figure, the
other is a memorial ; if the former was a sign of
something to come, the latter is the Witness of its
realization ; if as a figure .and sign the one behoved
to be an eminent mean of spigitual nutrition, equally
and much more must the other be so, as a memoritl
and witness ; subserving this .practical purpose,
each, in,its respegtive age, presentgfitself as the me-
-dium of cominunion between Christ and believers ;
and both were accordingly intended to display and
promete the fellowship of churchimembers in privie
“lege and profession, g -

By r abstracting from farther reference to the pass~
. ever feast, letus take ashort survey of the ordinance
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of the Supper. It will be found that the enumera.
tion just made exhibits its nature, and comprizes the
~grand ends for which it was appointed.
This ordinance is a MEMORIAL of the death oi
“€hrist—* This do, in remembrance of me.” It
was not properly in remembrarice of his life and sul-
fering lot, the period of which:had nearly elapsed,
our Lord required-the observance ; nor was it to
. recal and cherish the memory-of that pleasing fellow-
ship his disciples had etijoyed with him in the days
of his flesh. The institution of the ordinance on the
eve of his passion, was evidently intended to shew
them the certainty of his death, and disclose to their
view, something of its nature, design, and blessed
consequences. Nothing could prevent it, nor were
they to wish its preventions He placed it before
them as if alrendy past, and taught them that so far
from being 2 melancholy event, according to their
apprehensions, it would be the source of joy and
comfort in all succeeding ages. The symbols are
those of his broken body and shed blosod ; the sacra-
mental acts bear upon them as such.—Than the
death of Jesus the Lord of glory, there is no event
more worthy of being held in everlasting remem-
brance. It may well be perpetuated in memorial
for the conviction and humiliation of the world. It
was the murder of the. Just One, a mostastonishing
instance of human depravity. Here we perceive
how the heart is naturally disposed to act towards
.the most exalted virtue, and to what lengths preju.-
dice even against the clearest light may proceed.
Nor is the «hject character to be devolved entirely
on the Jews, among whom its manifestation was al-
lowed to break forth : In the ordinance of the Sup-
per every man miv “look on him whom he has pier-
“ ced and roovrn.”  The death of Jesus may well



* pe perpetuated in memorial, 2s alsoa most astonish-
ing part of the divine economy. It was.a strange
dispensatian, seemingly unaccountable.till explaiaea,
and even then most wonderful, somethjng into which
the angels desire to look j~—the .just.suffered . for
“ the umjust,” God’s .eternal Son for guilty men !
Yet here was the crowning display -of divine._wis-
aom ; for to say nothing of the .covenant-arrange-

ents, it ‘was then God in his. maral government
made the wrath of man-most H#lustriously to praise
him, and accomplished by the ragings of the peaple
the chief of his avays. ~LI'he more we contemplate
the degth of . Jesus, the more clearly will the pro-
priety of its being selected for memorial in the church

Tise to our view. It was not.only,a most wonder-
ful event, consideting the, person, what he endured,
and the state in which he suffered ; it was, also a
most blissful event for the sons of men, one in.which
the.loxe of - heaven attained its highest glorification,
and an. event. most boﬁba;‘giﬁfc..ib the Judge, of, all.
But the true reasons of selection are found in its na-
ture and design. ~ It was ‘the atonement,—that spe-

- cial part of our Lord’s execution of the work en-
trusted to him, which consummated at once his obe-
dience and satisfaction. In this view it was the

-center to which all the types and ﬁgntcs of the law,

- with the long train of predictiens, * had tended and
“ verged for so y;many generations,” By it.in this
view, Jesus himself.was consecraited to his gloricus
.administration ; his resurrection, his ascenticn, the -
_effusion gf the Spirit,, and the whole state of privi-
Jege. pertaining to the kingdom of heaven, are its
.blessed consequences and effects.” It founded a dis-
.pensation of the new covenant profuly suited to the

!pature apd spirit of that gracious constitution, adis-

s
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pensation in which the claimant voice of law and
justice are not to be heard. If therefore it was not
expedient that many and diverse commemorative
ordinances should occupy the Christian system of
worship, the death of Jesus, the most important and
extensively influential of all events in the history of
salvation, was wisely fixed upon for the grand sub-
ject of memoriak

"Fhis first and more simple view of the Sypper
- leads to consider it farther, asjntended to be a pys-
LIC S8IGN Or WITNESS, that'the atonement js made,
and all the consequent state of privilege .attdined.
The antient symbolical system represented gaod
things to come. Fts ordinances, by the commen re-
lation they had to the law and the promise, point-
ed out both what was required in m{ger'to salvzation,
and what would be perforined itt the fulness of tinve.
But they were also “ figures for the time then pre-
- sent,” parables of the age, or public signs thatac-
complishment had not yet taken place, that it was
certain; but future, and, while they continued, 2
sabject of hgpet. The ordinance of the Supper by

e
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1 Thete were in the antient system of worship,
some things strikingly expressive of the nature of
the period during which it ‘existed, and of the statc
‘of privilege then in thé church. Thus the apostle
Paul fixes on' the veil which divided the tabernatle
into two parts, dand concealed from view the myste-
ries of the holiest, or rather the firs tpart of the taber-
nacle thus s ed, as, PARABOLE EIS TON KAIRON
TON ENESTEKOTH, a parable of the time, orinrefererice
‘to he time that then was, Heb. ix. 9. A parable.is
designed to convey some truth or moral by expres-
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its symbols represents what hasbeen done, exhibits
the broken body and shed blood of Jesus. Itis on
this very ground a sign or witness, attestingin the
church and to the world, the accomplishment-of all
that was claimed by the law, and foretold by the
promise. “ Thére are three that bear witness in
“ carth, the spirit, the water, and the blosd : and
“ these three agree in one.” [1 John v.-8.] The
blood and the water which issued from the side of Je-
sus, were the incontestible proofs of his death : They
shewed that the cavity of the heart had been pierced,
that his heart itself had been reached by the spear;

o

sive imagery. Parables are therefore modes of in-
straction calculated to disclose and bear home on
the inind with peculiar force, the subjects on which
they arc employed. While the key is a wanting,
the parable must be dark. Attendanttircumstances
may furnish the key, but usually meditatidn and re-
séarch are necessary to attain-it.- When found, the
Earable instantly becomes a clear and striking exhi-

ition of the intended truth or moral. The exis-
tence of the veil and its effect during the former

economy was a general sign of the age; ibdicating”
that theyway togtebe holieg:' was no:g;xen conally
opened, or that the true atonement had not taken
p{fee, nar in consequence of it & full disclosure of
the mystery of redemption elevating the church to a
glorious state of . spiritual privilege. . It was a sign,
l;‘?hwcie:,d(’:f as parabokcal nature, somewhat obscure.

he Lord’s Supper is also, by its vefy existenge in
the church, asign b(:f thle Staltz 1:;& a;ftalnsd- “Hut
it cannot propenly be styled a parabig of the age, as
thu.qucigs-. of sign wa? ratlmrp:“o the :g;ﬁcnt
dispepsation ; it is therefore denpminated = wwstrers,
an ordinance that gives elear and explicit testithtry,
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no suspjcicn of his having merely fainted through’
the severity of his sufferings could remain.” Some
undeniable proof of the fact was expedient; as in
iiis death he anticipated the expiration of those who
were crucified with him. The reality of his death
was of the utmost consequence, and the evangelist
accordingly gives a solemn assurance in regard to
the proof : ¢ One of the soldiers with a spear pier-
¢ ced his.side, and forthwith theres came thereout
“blood and water; and 'he that saw it bare record,
¢ and his record is true, and he knoweth that he
- ¢ saith true, that ye might believe.” [John xix.
: 34, 35.] The water ang the blood which formed
the ﬁlenary.evidence of the death of Jesus, and thus -
of the fulfilment of all that the waters of legal pu-
rification and the blood of sacrifices had pre-denoted,
are afterwards, and with great proprizty, emploved
by the evangelist as mystical terms for Baptssa: and
the Lord’s” Supper.. Was the: mingled fluid that
followed the thrust of the spear-an attestation or sign -
of the dcath of Jesus, of‘the period when men
might ¢ look on him'as pierced,” of the day when
the fountain was ‘ opened for sin and uncleanness ?”
[John xix. 37. Zech. xii. 10. xiii. 1.] the same
is thé import and use of these ordinances. They
are too of the withesses 8¢ which God proclaims that
we have now received ‘the. atenement.- * This is
¢ the record,” the sum of their testimony, a testi-
mony which they not only publicly declare like the
gospel, but are eminently calculated to bring home
to the mind 2nd conscience, ¢ that-God hath given
“ to us'eternal life, and that life in his Son.” * He
that beliéire%“ hath thé witness,® the record ‘or
testimony, “W Mnself.” [1 Johnv: 10, 11.
Yt natively follows that the Supper is'an orp1-
NANCE OF SALVATION. We are not to view it sims .-
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ply as a monument established by God in. memory
of a certain event, or in attestation of afact. So far
as it gerves this purpose, it must be, from the very
natud@bf what it commemorates and testifies, an
ordinance of salvation to sinners. Let them be
merely spectators, it is declarative of something in
which they are deeply interested. Did not the or.
dinances of the law, in being public signs of what
God had promised, exhibit to the worshippers the
grand subjects of faith and hope ? They disclosed
the arrangements and substance of a covenant of
grace. By these signs the gospel was preached to
the children of Israel. The ceremonial system was
a method of conveying heavenly instruction, as by
letters and diagrams, adapted to the state of mino-
rity. And doubtless those ordinances of the New
Testament in which symbols are still employed,
may serve a similar purpose, even to spectators.
They publicly announce something to the world ;
they proclaim, by their very existence, truths and
facts universally interesting, and the testimony of
these two witnesses is no othsr than that which is
verbally declared and elucidated in the preaching of
the gospel. . But, 2

The Lord’s Supper, like baptism, is a PECULIAR
ORDINANCE OF SALVATION. Now that the church
is able, without the intervention of elements or ru.
dimental sketches, to bear the sipmle and plenary
declaration of the gospel, why should ordinances in
which symbols are employed still be retained? Some
special purpose must have been in view, beyond
what the preaching of the word could accomplish,
We find accordingly that the Supper is not a sign
for bare contemplation. The observance of it lies

in dispensing and receiving. ‘Thé-worshippers are
B2 -
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to be brought undér this sign as ditectly as- under
baptism. They must approach the table of the
Lord: Seated there, the whole import of thgtordi.
nance is made to terminate upon them : the $fibels
are put into‘the hand of every communicant, and
these symbols are attended to each with the declarat
tions they are designed-to apply in the most parti-
cular form.—* This is- my body broken for you ;
“ this is my blood shed for the remission of sins.”
There is here an appropriate exhibitien of Christ,
ratifying the gospel deed of gift, and calculated to
produce the highest assurance.

Hence one character by which the Supper is dise
criminated from the ordinary dispensation of grace ¢
it is in its very nature and form A sEAL oF Gob’s
COVENANT WITH THE CHURCH. Considering the
covenant of grace as an eternal transaction between
the Father and the Son, the sealing or ratification
of it behoved to lie in the death of Jesus, the con-
summation of his obedience and satisfaction. But
this covenant never appertamed exclusively to ]esus.
It wzs a divine constitution for the behoof of sinners,
in which he was considered as a public head, the
‘s person on whom the fulfilment of the requisite con-
ditions devolved, that the blessed privileges therein
nurposed and promxced might be attained and ens
joyed by us. It is a covenant, therefore, that ad-
mits of bemg sealed to our farth. And it is most
impressively sealed up by an ordinance which puts
into our hands the symbols of that death that hath
opened cur access to every privilege, and secured
the enjoyment; am ordmance which while it coms=
municates these symbels for individual reception,
attests by them, that the body of Jesus was - broken
Jor us, hl" blood shed for the remission of our sins.
“What is this but to testify, to bear witness with the
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most particular application, thatall the requisite con.
ditiods were fulfilledd for -us, and in-our name?
"Through the fulfilment of thése the covenant termi.
nates on man ; ‘it receives an establishment with the
cluirch, and this in the ordinance of the Supper is
carried lrome to the faith of every communicant—
the covenant is sealed to him.

During the first period of the revelation of this co-
venant, the fulfilment of its conditions had not taken
place, and was but the subject of promise. The re-
velation or dispensation in the church behoved there-
fore to correspond to -this state of things, that is, to
be at once a revelation by the law of what was de-
manded in order to the enjoyment of spiritual privi-
lege, and by the promise of what would be accom-
plished. Accordingly the antient economy formed
through the conjunction of the law and the promise,
a disclosure of the covenant, according to the state in
which it then was, as:subsisting between the Father
-and the Son. The Mosaic system taken in any
other light was indeed a re-exhibition of the covenant
of works, and thus could make nothing perfect; but,
considered as declarative of the transfer of that cove-
nant to the promised seed in the eternal purpose, it
was a disclosure of God’s gracious will, sufficient
for the comfort and salvation of the fathers. The
sealing ordinances of that system’ were designed to
confirm to their faith this disclosure, and to produce
the strongest assurance, that the promised events on
which their eternal felicity depended, would be ac-
complished.~—The manner of the first dispensation
was such, that Jesus himself could with the greatest
propriety be brought under it, in our nature.
Though engaged to the Father as a divine person, he
was also to be brought under the covenant as a
descendent of Abraham according to. the flesh.
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[Gal. iii. 13—17. iv. 4, 5.] He behoved at once
to be made under the law, and to become the object
of the promise as God-man, in order to an imme-
~ diate fulfilment of his eternal engagement. The
public character he sustained, discriminating him
froma the other descendents of Abraham, Isaac, and
Jacob, necessarily occasioned a peculiar bearing of
the covenant-revelation upon him. To the Head
and Surety, the passover accordingly would seal the
necessity of his performing the requisite conditions,
the certainty of his own sufferings and death, and
the conscquent realization on him in our nature of all
the promised blessings. 4
By the fulilment of what had been prescribed to
the Head and Surety, the covenant came to be esta-
blished with the church iz that state and form accor-
ding to which it properly pertains to the children of
men. It never had or could have any termination
on them, any direction to them, but under the idea
of a ratified covenant, ote of the conditions of which
were fulfilled by a substitute. *In plain terms, there
could be no dispensation of its blessings, but on the
ground of the perfect obedience and satisfaction of
- Christ, either actually accomplished, or accounted L
as good as done. Of old that obedience and satis-
faction were accounted as good as done, the promise
exhibiting the conditional part as with Christ, pro-
claimed their certainty, and the seals of the promise
realized them to the faith of the worshipper. But
now the long expected decease has been accomplish-

% od without the rates of Jerusalem, and it has dedi-
" cated the covenant to the church. - ¢ Behold the
¢ days come, saith the Lord, that I will make anew
“ covenant with the house of Israel and Judah.”
What is the making of the covenant with the church,
but just its revelation ? By this, God carries it into
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effect. There is no mitual transaction, stipula.
tions, and re-stipulations, in this *makinig” of the
covenant ; it consists simply m declarationg—t¢ I
“will be your God, and ye shall be my people.”
What is the making of the new cavmtmt, but-its re-
velation after the form' and manner in* which it pros
perly pertains to us, as wholly a covenant of grace ?
I‘hu ¢ was more in the first economy ; the voice of
the law was heard, there was an exhibl#ien of - what
behoved to-be done—sof the réquisite conditions?
All this the desth of “Jesus- hath: cancelled. - Cons
summating his obedience, it hath substantiated every
legal claim, and the covenant now rises to view a
free testament to men, is made over to the church
according to what it really is in relation to all our
concern with it;, ¢ the New Tesuunent in the blood”
of Jesus. OfF this the Supper, even in the light of
a - memorial and public sign, iswseal: It bears wit:
ness that the covenant is ratified, and every-condi-
tion now implemented by the Surety. And it is
properly Christ’s seal; an ordinance appended by
him to the testamentary disposition made in his
death, and thus designed to ascertain, through all
ages, 'the state in which the: covenant has beer pla-
ced by that event. ¢ This cup is the New Testa-
“ mcat ir my blood.” - But what is the state refer
red to? No other; we have already observed; than
that in which the covenant properly terminates op
us. It could not be made with us, -as it was with
Christ, in the way of involving the law and propo-
sing conditions ; and it is not'so made, because in
our name he fulfilled the conditions, and removed
the law. Our concern Is solely with'its blessings
and privileges.. The.sumi -of these is announced in
the declaration, “ I am’your God, and ye are my

people ,” or as it is also laid, to intimate the pers

b3
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manent seeurity of the privilege, “ I will be your
«“ God, and ye shall be my pcople; my sons and
“ daughters, saith the Lord.” This is the gospcl-
testimony by which the covenant is taade with us.
We have nothing to do, but to believe the re:ord,
and the proclamation of it is all that making of the
covenant, that faith will ever find w0 emb*aLeT The

T It may pe objected, that accordmg to this v1ew,
the covenant will be made with all gospel hearers

But the fact is admitted. * The promise,” said

Peter, “ is to you and to your children, and to all
“ that are afar off, even as many as the Lord cur God
“ shall call.” By baptism all who pertain to the
church are declaratively brought under the promise.
We are not to logk “for some inexplicable making
of the covengnt with the soul different from that"
which obtains in the gospel-dispensation. Misled
by an idea of this kind, there are many, it is to be
féared, - who'considér Christ ang his benefits as mere--
ly offered in the gospel, and imagine there must be
something more to conmstitute him God’s gift to
them. There is no doubt a difference between the-
gift made, and the gift accepted, the latter is true
enly in the case of believers, but the former may be
affirmed of the whole gos l-dl spensation. The ac-
lies in the behe?cf God’s testimony, and
in this testimony Jesus is actually ¢ made of God
¢ unto uvs, wisdom, rlghteousness, sanctification,
“ and redemption.” He is given for a covenant of
the people, “ I will make with you, or put to you,
‘ an everlasting covenant, even the sure mercies
“ of David,” TA o0sia the obsequies, the funeral
honours of David ; these ave all the blessed fruits
and consequences of his death, as one delivered for
eur offences, and raised for our Justlﬁcat:on. See
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to salvation. ‘1
10 adistressed conscience, and it is'a truth indepen-
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ordinance of the Supper brings home with the most
particular application what is proclaimed to all in
the gospel, and by affording the highest assurance of
interest in that death which ratified the covenant;

Acts xiii. 32-—38. The covenant is made with all
in the gospel ; and to realize it to any soul, it is
only necessary for the Spirit of grace tQ disclose the

truths proclaimed in thejr divine light#ild evidence.

~—Should it be said, if the covenant be made with

all in the gospel, bow can we account for the truth
of God’s tesimony, “ I am your God,” while many

finally perish from under the dispensation of grace ?

The answer is trot that the truth of it depends upon
faith ; itis truein itself. One view of the testimo-
ny is, that God, on the ground of what Christ has
done, has nothing to require of any indsvidual in order

’Iqlis is gospel, tidings of relief

dent of faith. Such is the sufficiency of what Christ
hath done, that were all men to ‘be saved, nothing
‘more coigld be demanded. Then:itis to be observ:
ed, thatwhat Christ hath done-is ever proclaimed in

‘connection with the testimony, that mothing can be
demanded of us by the.law and justice of God. .

The truth of that declaration, and of the Lord’s be-

‘ing our God, depends upon the death of Jesus, and

the sufficiency of -this death will ever justify the ge-
neral proclamation of thése truths, which is indeed

to us the only conceivable plan for carrying into ef-

fect the design of that event in regard to its parti-

cular destination. In fine, as God has aright ever
to be believed when he speaks, so he considers him-
sclf as addways speaking to faith, in the gospel. He

' meverspeWks in any gracicus declaration, under theidea -

¢f nst being belicved, und yet the declaration remain-

it
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or converted it into a free testament, and on which
the fulfilment of every promise depends, proves. a
seal of that covenant to the faith of every commu:
nicant. If Jesus by his death secured: for himself;
in his pubhc character, the promised good, he se-
cured it forus. Thathe did'so, the gospel declares
and the dispensation of his body and blood by sen-
sible signs, gives a personal direction to the decla-
ration, coniming it to every recipient, and testify-
ing 50 as to exclude every fearful surmise, that to
him- God’s promises are yea and amen. This-is
“ the New Testament in my blood

" The Supper.is thus, farther, an e.mment mean of
SPIRITUAL - NU'rnx'rmN. Jn Scriptural, ﬁgure, the
food of the soul,. is whatever can rendcr it genuinely
happy: "N othmgof this kind is to be found in the
world of Nature, since man bccame a fallen” creature.
We mystlaok toGod’s covenant of Salvation ; herg,
in the sure .mercies of. David,: all that.the soul can
desire is- ;;ontamed Mnst we be replaced in the
favour of Gad. .which only is life ? mustthe £OnsCi-
'encg bc reliev edaqd satnsﬁed ? mustthe mmd be re-

e—pry B

ing true, or bemg realized in the case of the ‘unbe-
lever. No; in addres.sm ‘sinners, he deals with
unbelief to subdue i, but he does soin the way of
speaking to , faith; and for the production of faith.
In the declaration, “ I am’ your- God in Christ, or
“ on the ground of what. Chnst hath done,” which
s the sum of the gospel, he speaks as one who ex-
pects to be believed, s ane praclaiming a truth, the
proper subject of faith. ¢Faith consequently does
not make the declaration a truth, but finds or discerns
it to be so, .while unbelief puts away the grace, the
gift and the covenant of God from the pemon, 102~
king or accounting God a liar.
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stored to the pletsing, the felicitating contemplation
of the divine perfections, moral character, and ways
of God ? must the affeciions be furnishad with ob-
jects of worthy and lasting gratification ? All thatis
requisite for thus rendering happy is comorized in
the covenant of grace. Its exhibition in the gos-
pel, 1s accordingly “ a feast of fat things, of wines
« on the lees well refined.” And the ordinance of
the Supper, by sealing this covenantgmust be an
eminent mean of spiritual nutrition. Fhere is no

ce it is not calculated to strengthen and improve,
%’t:ith, it has a tendency té raise to the fullesg assu-
rance, and the vigorous exercise ¢f faith is influen-
tial on all the fruits of the spirit. Aad’a seal of the
covenant, it applies to the soul the death of Jesus,

the graud summary of spiritual entertainment. His
death isin its very nature the source of that felicity
which lesin deliverance from wrath, and from the
terrors of an evil conscience, as itis also by its me-
ritorious efficacy the source of that felicity which
lies in the enjoyment of heavenly privilege. Hence
said Jesus, « flesh is meat indeed, and my

-¢blood is drink indeedi® The form of the ordi-
nince corresponds to its use as the grand mean of
spiritual nutrition. Itis a feast, in whic¢h Christ
and his benefits are set forth by the chief articles of
food, while the personal application is denoted by
eating and drinking.

Farther, according to these viewsy it must be an
ORDINANCE OF.COMMUNION. It affords a display of
that union between Christ and believers whence all
communion. proceeds, and on which it depends.
“ He that eateth me,” said Jesus, ¢ even he shall
“live by me.” Thereis in this ordinance a: repre-
sentation of Christ cru,ci!::ed, a$ our spiritual foed,
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and of that eating of his flesh by which, as the sym.
bols are taken iuto the body and _incorporated with
it, he dwelis in the soul.—We may .remark result-
ing from this union a_two-fold fellowship between
Christ and believers;=—a fellowship of common in-
terest, and a fellowship of mutual intercourse.
They who have a common interestin the same pro-
perty are said to be in a state of fellowship.” 'This
idea of fellowship 1s precisely that cenveyed by the
Greek word rendered communion, -in treating of the
Supper. 1 Cor. x. i6. As obtaining between
Christ and believers, 1t is a communion discerned
oviy L¥ faith, “ the evidence of things not seen.”
¢ 1s however real and most intimate ; vet a fellow-
ship which at the same tiine recogn’ zes his character
and pre-¢minence in being their covenant-head.
They have fellowship with him in his deat:, accord-
ing to its nature and value. Itis his, and it 16
theirs ; but standing for all his rightesosness, ic is
his as their great represeniative, theirs by imputa-
tion, or inthe divine reckoning and agcount pro-
claimed by the gospel. They have fellowship with
Lim too in the frusts of his death,—~access to_God,
the enjoyment of the Spirit, and all the blessings of
grace. But his is the access of their great High
Priest mto the immediate presence of the Father,
~andina pvbllc capacity ; theirs the access of spiri-
tual priests in a private and persopal respect. The
promise of the .Spirit he hath inherited without mea-
sure ; they receive from him according to their
measure. Though the unction be one, the oil of
gladness was poured.on him as the head, and only
descends from him on his fellows. In him also it
pleased the Father that all the fulness of blessing
should dwell, his people receive grace for grace,
but stiil only as members of his mystical body. Of
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this fellowship announced in the gospel, the Supper
isa sign and seal,—an ordinance by which it is visi-
bly displayed, realized to faith, carried home to the
mind in the most impressive manner, so as to afford
a:: often produce the utmost assurance. ¢ Thisis
“ my body,” but it is my body ¢ broken for you.”
And “this is the New Testament in my blood,”
with all its blessings, the fruits of my death.—On
the same ground the Supper is eminently adapted for
realizing that communion of mutual intercourse
which ever obtains between Jesus and his friends.
Their fellowship of common interest with him can
never be affected Ly their conduct, it pertains to
their state before God, and though the truth and
comfort of it may be more vividly, or in a more
sensible manaer, brought home to their faith, it i=
unalterabiy the same in itself,  But the latter species
of fellow:kip pertains to their exercise and expe-
ricnce. There may be times when ic seems to be
suspended, and there are seasons when Jesus ¢ sees
“ thern again, and causes their hearts to rejoice.”
There is no season, however, in which i1t can be
said wholly to cease. The security given to every
individual whose heart is opened to receive Jesus,
1s this, * I will come in and sup with him and he
“ with me. I and my Father will come unto him,
“ and abide with him ;”—a permanent gracious in-
tercourse, however it may seem to wax and wane,
to languish and revive, shall obtain. Now of all or-
dinances, the Supper, from the very relation it bears
to the first kind of fellowship, is the most calculated
to promote this divine and blissful communion.
Then itis in its very form, an entertainment. Here
Jesus holds a feast with his professed friends ; and
feasts among men are expressly designed to afford
an opportunity for the pleasures of mutual 6r social

. -
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atercourse.  To the Supper the honour of realizing
thi's kind of communion in an eminent degree,
eem5 to be appropriated by Jesus. It isthe ordi-
rance in which he hath promised to “drink of the
¢ fruit of the vine new with them, in his Father’s
“ kingdom.” Here accordingly there is giving and
recoivi g, and an alternate giving and receiving ;-
—an intercourse of this kind, not merely in regard
to the symbols with ail their spmtual import, which
arc given by Jesus, and received by the communi-
cant, but also in regard. to the persons of believers
presented as living s'tcrlﬁces, and in regard to their
worship, their obedience, their future services in
the causc of their Lord and Saviour,—all which are
iven on their part by the very nature of their pro--
%essio'l in this solemnity, usually also in actual de~
dication, and as given, are accepted of him. Here
too, in prayer, in praise, in the secret breathings of
their souls, in the very act of communicating, while-
the language of their faith is respondevt to his decla-
rations in the ordinance, they commune with him ;
while he, on the other hand communes with them by
the words of institation, or by the operation of his
Fmt calling to remembrance. = Asif on the mount
his glory they talk with him of his accomplished
decease ; he again, asif from Pisgah, often displays
before them the scencs of everlasting felicity to
which it hath opened access, points out the beauties, -
and seems to expatiate on the pleasures of the pro.
mised land. They sing in the heights of Zion, and
are replenished with the goodness of the Lord.
Here they fiad him not ashamed to own them as
friends,—ready to sympathize with their souls.
Under the signs of his presence, they pour out their
hearts to him with the utmost confidence, and in a
full assurance of redress to all their wrongs, satis-
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faction to all their holy desires. They find in this
ordinance at once what emboldens. to such. exercise,
and what furnishes preseni solace, restoration, and.
genuine felicity. The fruit of- the vine is to them .
as * the best wine which goeth down sweetly, cau-
“ sing the lips of them that arc asleep to speak,” or
rendering eloquent even the otherwise timid and lan-
guid. Itis wine for those of a sorrowful spirit,
cheering their souls ; wine that nourisheth the
frame and maketh the Lkoart to rejoice,—~a cup of
salvation. | | '
But the Supper is not only an ordinance of com-
munion between Christ and believers, it is also an
ordinance of communion among the members of his
body. Let us consider them, first; as saints. In
having fellowship with the Father and his Son, they
“ have fellowship one with another;” and while
they all drink into one spirit,. the. communion of the
Holy Ghost pervades their conjunct exercise. Be-
lievers have a common interest in the same atone-
ment, and they arc heirs of the same -inkeritance
made over in testamentary cisposition by the death
of Jesus. This fellowship is visibly _d)irspla red; is
declared and sealed in the Supper ; forkhcré_tf:'éy are
all partakers of one bread the symbol of Christ’s
body broken for each, and they all drink of one cup,
the symbol of their portion, the New Testament in
his blood. EThis ideaof a cup frequently occurs,
Psal. xi. 6. xvi. 5.] Let us again, secondly, con-
sider them as church members, pertaining to the
visible body of Christ. They are all in this-view
brought under the sam= dispensation of the cove-
nant, and the ordinance of the Supper-at once pro-
claims and seal: their communion in privilege and
profession. Such was éhe use of the passover to
2 |
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Isracl of old, And to the same use of the New
Testament feast the apostle refers when he styles it,
¢ The communion of the body and blood of the
¢ Lord. For,” says he, ¢ we being many are one
“ body, and one bread, for we are all partakers of
¢'that one bread.” [1 Cor. x. 16. 17.] - ‘But this
use of the Supper as it is of a general nature, and
intimately connected with the mode of external ob-
servance, will fall afterwards to be more particularly
considered. It leads us at present, in pursuing our
view of the ordinance.

To pass from its own import:and references, as
ah instritution from God to the church, to the import
and peculiat nature of the SERVICE perfo'rm:?,on
our part. Of this e hive a summiary accbunt by
the apostle, % Cor. xi. 26. “ As often ‘4s ye eat
“ this bread, and drink this cup, ye do shew the
“ Lord’s death tifl he come.” -The distmguishing-
feature of observance on the part of communicants
lies in SHEWING THE LeRD’S DEATH. In this there
is much jncluded beyond what obtaine in the ‘acts of
praise and prayer, and still more beyond the amount
of their,frofé,ssion In hearing the word., * Ye do
¢ shew,”Zthe term used by the aposﬁe"prog';ﬂy"
means, ye annbunce, declare, or publicly procldim
the Lord’s deatht. Communicants are admitted in
this ordinancé, without transgressing their stations
in the church, to pteach the death of Christ,—to do
by their comtluct, ‘what ministers are employed in
doing by the 'discharge of their office, or rather
what the c;'rﬂinance itself does' as a'sign‘and witness.

"+ Acts xvii; 28. « whom ye ignordndy, ‘worship,-
him declare I émm'nczug,- the ‘safg word) nto
you.” Signifiés to préach, 1 Cor. ix. 14 Acts
xv. 36. xui. 5. &c..
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By their observance, the import and use of the Sup-
per considered in this light is fulfilled, or carried into
efflect.—First, they impiement the design of the or-
dinance, in publicly announcing the death of Christ,
and displaying it before men. To the unconverted,
to the profane, to infidels of every description, they
hold up this death as o pa$t etent, as the only
ground on which men may expect to be saved and
enjoy the privileges of the kingdom of  heaven ; de-
claring at the same time their reliance uFon it, and
full persuasion of the truth.  The men of the world
may behold atthe table of the Lord the society of
the faithful all testifying to them for their instruction
and admonition, nay, testifying against their indif-
ference, unbelief, and hardness of heart, as Noah
in buillding the ark is said to have ¢ condemned the
“world ot ungodly.” Here ¢ wisdom is justified
“ of her children.,””—Secondly, To angels also, they
announce and exhibit the death of Jesus, the ground
of the restoration of sinners to the favour of God,
and thus to the fellowship of these blessed spirits.
(Eph. i. 9, 10. Heb. xii. 22.) Those things into
which the angels still desire to look, bowing down,
in the true sanctuary, over the mercy-seat to cone
template the mysteries of propitiation, are here
shewn in all their blissful effects to the admiring
vicw of the heavenly host, who, as the service goes
on in the church, raide anew the song, * Glory to
“ God in the highest, peace on earth, good will to
“the children of men.” Here in an eminent man-
ner, ¢ to the principalities and powers in the hea-
“venly places, is made known, by the church, the
“ manifold wisdom of God.”—{[1 Pet. i. 12. Eph.
i, 10.] Thirdly, To their brethren in the Lord,
to ome another, communicants shew ‘the death of
Christ, according to the purport of the exhibition
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made in the ordinance, as the ground of their fcl.
lowship one with another in divine privilege and
blessed prospects.—But, Fourthly, To God the
Judge of all, they shew the death of Christ for the
same ends, or in exact correspondence to the design
for which it is exhibited in the ordinance to them.
In all our service we have to do with God as the
Judge of all. It is a character of which he ‘cannot
be divested. As the Judge of all, he condemns,
and as the Judge of all he justifies the ungodly.
There is no change of the character he sustains, but
only of the light in which we stand before him ; and
this change, our being reconciled to God, is through
the death of Jesus. In every approach to him,
therefore, a resFect must be had to this death as
the only way of comfortable access, that by which
we find the glorious high throne established in jus.
tice and judgment, a throne of grace unto us.

Psal. Ixxxix. 14. Jer. xxx. 21. Dan. vii. 13, 14.

eve v. Jer. xvii. 12, Heb. iv. 15, 16.) We
may not suppose it was only on Sinai he revealed
himself as the Judge of all. Though we are not
. come, in the gospel-dispensation, to the Mount that
mightbe touched, and that burned with fire, we are
come “to God the Judge of all, and to the Me-
¢ diator of the new covenant.” (Heb. xii. 18.—
24.) It is the character in which he presides over
the whole .economy of redemption. Now in the
ordinance of the Supper there is a solemn exhibition .
made of the death of mediation to our faith, and by
the observar.ce of this ordinance it is shewn to God,
for the same purpose for which it is exhibited to us.
—We may add, that in being shewn to the Fudge
of all, as the reconciliation, the ground of pardon,
of access into his favour and into that state of privi.
lege which lies in the varied enjoyment of this fa-
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vour, it 1s also shewn forth before every accuse?,
before the law, the conscience, the grand adversary
Satan, and the powers of darkness.

All this shewing of the death of Jesus iraplies -
GLORIATION. Itis in the finished work of our com-
mon Saviour that believers have ¢ whereof to glo-
“ry before God ;™ in this also they exult together
a¢ the fonndation and medium of their spiritual fel-
lowship, and of all the angelic communion with
which they are honoured in the kingdom of God ;
of this they prcfess they are not ashamed before
men. To observe the Supperis publicly, in the-
most solemn manner, and in a direct avowal of the
grand subject of ofence, to glory in the cross of
Christ. Communicants by the sacred acts of para
ticipation profess their faitK in the doctrine of the
cross, and proclaim it “ the power of God, and the
“ wisdom of God for salvation,” |

In fine, theshewingof the death of Jesus, as ins -
clusive of what has been stated, is a CELEBRATION
of that cvent. The Supper has been justly styled
the eucharist or thanksgiving ordinance. It lays
cliim to this designation, notonly on account of the
solemn thanksgiving with which it commences, but.
on account of its very naturc, and particularly on
account of that shewing the Lord’s death which-
is the amount of observance on the part of commu-
nicants. This last is the most solemn and practical
profession of gratitude we can possibly make in the
church below. It concentrates in a few acts the
whole of our improvement cf Jesus to the glory of
God, and these acts visibly performed, so as to at-
test before all the world the honourable light in
which we regard the work of our Saviour. The -
prdinance itself is a monument established by God
In honour of the death of Jesus, as that event in
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which, beyond all the works of creation, he hath
“rested and been refresked,” crin which all his
perfections have attained their hxghest et station.
Communicants acquiesce in the desu)n God had in
view, and follow it out by entering into his fest,
shawing back to him and before men that death
whiich he, with divine comphcencv, exhibits to them.
—But this shewing is also a trzumphaiit exercise.
The death of Jesus hath founded his glorious ad-
ministration. Having soiled prmcnpahtu,s and pow-
ers on his cross, the Father hath given him a name

above every name, and committed all power in hea-
ven and earth into hishand. Of this committal we

have an emblematic disclosure in the fourth and fifth
chapters of the Revelation of John: In the fourth,
a vision of the throne of the Father to whom, as
sustaining the majesty of Deity, the supreme power
in the managemert of prov:dence and grace prima-
rily belongs ; in the fifth, a vision of the bestowment
of this power on Jesus, under the idea of a sealed
book given to be opened by him. His fitness with-
respect to ability, and his right by the covenant-
promise (which in its reference to royalty, had been
restricted first to Judah, and afterwards to the house
of David), are proclaimed in his titles, ¢ The Lion.
“ of the tribe of Judah, the Root and the Offspring
“ of David.” But his worthiness and immediate
claim are traced to his death. He appeared to John,
‘ as a L.amb that had been slain.” And on the de-
livery of the book, the song is raised, *“ Thou art
“ worthy to take the book and t0 open the seals
« thereof, for thou wast slain and hast redeemed us
“ to God.”” Similar is the celebration of the death
of Jesus in the Supper. There that illustrious event
is triumphantly shewed forth, ¢ till he come again ;”
that is, till all the comings which pertain to his ad-
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ministration, shall terminate in his second and glo-
rious appearance. Communicauts, by the observ
ance of this ordinance, stand forth to public view,
ranged under the standard of the cross, the armies
of heaven who follow the Lamb in his vesture of
blood. They shew his death to the confusion not
only of personal enemies, butof the public foes of
his kingdom ; and thus feasting in the very * pre-
“ sence of their enemies,” celebrate that death as
the permanent ground of victorious administration,
and an event in which they ant: ipate the triumph of
final success.

The Supper is, lastly, AN ORDINANCE OF VOW-
iNG.  If the solemn profession of communicants be
such as we have stated, it necessarily involves an
engagement to be the Lord’s. There is in their con-
duct a new surrender of themselves, a new avowal
of his cause in the world, and a dedication of all
‘that they are and possess to its support. An obliga-
tion is thus, as really as in baptism, brought on the
conscience, whether it be recognized or not. But
this is nou all, if vowing be implied in our profession
of faith and obedience, we ought to realize that pro-
fession by actually engaging in the exercise. The
Lord’s table is indeed on many accounts a most pro-
per place, and the time of communicating a.most
fit opportunity for making express vows to God.
The believer can scarcely avoid it. Here he has
the most lively view of his infinite debt to the grace
and love of the eternal Three. He feels himself un-
able-t0 make any suitable return. He is at a loss
to express the gratitude with which his heart is
warmed. * What shall I render for all thy benefits ?
“Truly, O Lord, I am thy Servant.” Here he has
the most clear view of his redemption,—sees that
a price was paid for him,—that he is redecmed te
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God. ¢I am not my own, then, I am bought with
¢ aprice; thou hast the best claim to me ; I willen-
¢ deavour, as I am bound, to glorify thee in my bo-
¢ dy and spirit which are ’thine.” Beholding hzre
the glorious liberty into which he is brought, he
vields himself to his deliverer, and, like the servant
who allowed his ear to be bored to the door post,
vows eternal service to him. A feast, as a token
of reconciiiation, is an opportunity for mutual assu-
rances and engagements.  When a superior, in par-
ticular, feasts with his subjects, and especially with
pardoned rebels, itis a season in which he expects
they will assure him of their attachment. and regard.
Feasts upon sacrifices were of old in various coun-
tries, occasions of solemn engagement. Well,
Christ at his table gives his people the tokens and
pledges of his love, and shall they not in their turn
give him similar assurances? ¢ Yes, Lord,’ the com-
municant will say, ¢ constrained by this love, I am
¢ thine, everlastingly thine, and these sacred pledges
¢ of thy love shall be the tests of my fidelity, and
¢ witnesses against me if I ever abandon thy service,
¢ or renounce thy cause in the world.’—Such vows
imply » renovation of all former engagements. And
We mMa, suppose the exercise foreign to the New
Testamen. state, while vowing is determianed by the
law to be a moral duty, and while such predlctlons
as these remain to be fulfilled, ¢ One shall say, I
“ am the Lord’s, another :hail call himself by the
“ name of Jacob ;—the heathen shall know the Lord
“ in that day,—they shall vow a vow and perform
“it.”  (Isa. xlive 5. xix. 21.)
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"SECT. IL

. GONCLUSIONS' FROM THE PRECEDIXNG VIEW.

i THE view given may serveto DISCRIMINATE the

ordinance of the Supper from other institutions
of the.gospel,:and what may be styled the common
dispensation:of grace. :

- It is one .of God’s: three -witnesses ; (1 John v.
8.) and, as witnesses :must .always be distinct,
though the testimony it'béars be the same with that
of the word and of baptism,:it must be different
from these two, either in the mode of testification,
or in other respects. By the employment of sensible
gigns,. both it and baptism are sufliciently distin-
guished from the ordinance of preaching. These
two ~ordinances of symbols agree in being seals .of
the covenant-dispensation. Between them however
the distinction is algo sufficiently clear. =Itis strong-
ly. marked in their form and spiritual signification.
In .baptism something.is done upon the recipient ;
he does not himself make use of the symbol. The
ordinance is thus adapted to its use and import, as
mtended to denote regeneration, and to mark out
the heirs of the promise whether adult or children.
In the Lord’s - Supper again, -something farther is
done by the. recipient, expressive of voluntary and
active profession. Baptism from its nature and im-
port cannot be repeated ; the observance of the Sup-
per, as the grand ordinance of spiritual nutrition,
ought to be frequent during the lite of a saint. The
- vows too come under at the Lord’s table are pecu-
barly sacred and forcible. This arises from the

D
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manner and circumstances in which they are made.
In the baptismal dedication, . our wills are not con-

sulted, nor is it requisite they should, since our
own consent is not necessary in regard to the obli-
gations of duty 1‘ -Still, however, our own con-
sent has great weight WIth the mind and conscience.
What we would otherwise feel reluctant to, perform,
we do cheerful]v, when we consider that we have
voluntarily pledged our faith for it. This is a great
obligation, for it is self-obligation. -We are bound
to be the ]ﬁrd’s whether we vow or not, but if :we
have vowed, or made a profession of ‘equal amount;
we are doubly bound ; and the more frequently we.
have done so, the more evidence is there of plenary
consent. At the Lord’s table we, as.it were, re-
nounce all indifference about the matter,-~which
cannot properly be affirmed of our sub‘}ectwn: to the
other institutions.

At our entrance on the controversy relatwe to the
ohservance of the Supper, the question occurs,
“ Ought it to be placed on a level with the other i«
“ stitutions of the gospel ? Ought all the three wite

. —:——&—-—i

t As the reference is here to Paado-*bapusm, what
is affirmed may be deemed objectionable. = It should
be remembered, however, that ‘'we are naturally.
under obhgatlons, independent of our -own will or
choice. As creatures we are hound to serve and
glorify God. Whether we will or not, we- are
bound to obey him. And in being born heirsiof
the promise, that isby relation to Christian parents,
hrought under the dispensation of the covenant, % I
s wﬂl be your Gnd, and the God of your seed,” or,
 In thee shall the families of the earth be blessed >
~—we are born, not only to all the privileges, but
also to all the duties of our holy profession.
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¢ nessing ordinances to be conjoined in the stated
“and common dispensation of grace?” As to bap-
tism an exception is made, and admitted on both
sides. It can be dispensed only when subjects are
found to receive it, and there must be norepetition.

But the Supper, it 1s alledged, ought ever to be
conjoined with the preaching of the gospel as a part
of stated and ordinary service in the church. In
support of this plan, attempts have heen made to
reduce it to a level with the usual dispensation of
grace, as in no respect more solemn, nor to be dis-
criminated from other institutions by any previous
peculiar attentions. Particularly it is repr\scntcd
as bearing no such marks of specialty, as rmght in-
dicate its being designed enly for occasional observ- :
ance.

A very different conclusion arises from the view
prese erted in the preceding section. Let us again
candidly survey the institution, nature, and use of
the Supper. It will appear to be an ordinance that
ncither requires, nor can properly admit of any thing
more than 0CCASIONAL OBSERV ANCE.

While it was honoured with an institution in va.
rious respects impressive and different from that of
the other witnessing ordinances, it was, we have
seen, appointed iastead of the passover feast. But
the passover was nota part of stated ordinary service -
in the Jewish church, and we have no indication
from Jesus, that a difference was intended in this
respect with regard to the Supper. 'To fulfil its
ends m keeping up the remembrance cf the death
of Christ, orbeing a public sign that the atonement
is made, and the promised state of privilege reali-
zed, there is no necessity for having the ordinance
In constant dispensation. On the contrary, it is
moved away from its proper sphere, and much of



. {as

its impressive effect must be lost, if, instead of ocv
casionally recalling to mind the glory of our gospek.
state, and presenting to view the event to which all
our privilege is owing, -1t shall be made one of the
ccmmon external privileges of that state}.—Is it
the sacred feast of the Christian church, and de-
signed to realize, in visible exhibiton, the whole gos-
pel-dispensation, which is represented as a feast of
fat things, or the marriage-supper of the Lamb?
Then while that dispensation was manifestly-inten~
ded for the stated spiritual entertainment of the peo-
ple of God, the symbolical exhibition must surely
have been meant for an extraordinary observance.
To jom it ever with the usual dispensation of grace,
would seem greatly to supercede that % eating of the
“ ﬂes‘u and drinking of the blood of the Son of
““ man,” designed to be the permanent exercise of
faith in hearing the word: Some difference was
doubtless intended to be put between the constant
public feast in the gospel and the sacramental feast,
but that difference is much overlooked if both are
placed on a level, or if the eating and drinking by

T The case of the Sabbath. may. perhaps be ob. |
jected. Bat the Sabbath is only the time of Chris.
tian worship, not an ordinance of worship, like the
Supper. And if the Seventh part of our time:be
claimed by God, it was proper that the day which
antiently commemorated the creation, or the re-
demption from Egypt, and the Canaan-rest, should
now bear a respect to God’s ultimate rest in the fi-
nished work of Christ, and to our rest with him in
this here or hereafter. If however the Sabbath be
the stated- memorial of finished redemption, the
Supper, on this very ground, must be a pecuhar or=
dinance, intended but for occasional observance..
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symools be not occasional.—We ought to bear in
‘mind also that though the Supper be an high privi-
lege in its nature, and references, yetthe use of sym-
bols is an accommodation to an imperfect state of the
church. The symbols of the Mosaic economy were
numerous, because the church was then in mino-
rity ; *those of the Christian state are few ; but that
any appear is owing to the want of final perfection.
As the shadow or profile hath vanished, the glass in
which the very image is seen will also be removed ;
when that which is perfect is come, we shall see face
to face. The ordinance of the Supper is thus, as
far as the use of symbols is concerned, somewhat
like a relic of God’s antient method of training up
his church. But to mark the comparative perfec-
tion of our state as the symbolical ordinances are
few, so they werc appointed the one instead of cir-
‘cumcision, which could be but once performed, and
the other instead of the passover, an annual feast,
an indication of their being intended only for occa-
sional observance. Instead of all the other symbols
and carnal ordinances of the law, we were to enjoy
the simple preaching of the gospel, the plenary and
unveiled dispensation of spiritual privileget. But

i

1 Hence. in enymerating the witnesses on earth,
Jehn denominates the preaching of the gospel ¢ the
“spirit.” 1 John v. 8 Itis the spirit in opposi-
tion to “the letter,” the legal system and method of
instruction, 2 Cor. iii. 6—3. But in the gospel-
economy, it is appropriately *the spirit,” even in
contradistinction to * the water and the blood,” bap-
‘tism and the Supper, for in these along with the
words which are ¢ the spiritand life,” (John vi. 63.)
there arc material signs employed. But what is the

D 2
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if, overlooking the design of occasional observance
which coincides with the fewness of our symbolical
ordinances, we make the Supper a part of stated
.service, do we not, as it were, multiply the tokens
of imperfection, revertin so far to the legal -state of
things, and endeavour to introduce and establish in
the Christian church, by that single ordinance, a
permanent symbolical service? With what has just
been stated, and which may seem to depreciate the
Supper, its being an ordinance eminently calculated
for the confirmation of our faith is no wise incompa-
tible. The very grant of the use of sensible signs,
considered as an accommodation to our imperfect
state, contributes to this end, and particularly the
grant of such signs as, differing from those of the
law, proclaim the atonememnt to be past, and divine
‘justice fully satisfied. But we- canriot suppose that
God would have his people constantly under the sen-
sible pledges of his favour. He well knows that this,
from the very operation of the infirmities he designed
to counteract, would have a tendency to' frustrate
the end proposed, would render common and fanm-
liar, ‘as other institutions, what he meant to have 2a
striking and strongly confirmmg effect. Hence also,
'if we would consult thé eminent promotion of grace
‘which depends on this effect and for which the or-
‘dinance as adapted to' that end is peculiarly calsu-
‘lated, we must obey its claim on octasional observ-
‘ance.—Attend we next to the service'implied or
“ptormed in' commumicating, every one knows that

preaching of the gospel, but the Holy Spirit simpl§,

‘and without the intervention of any material em-
blems, testifying to us, dealing directly with our
undcrstandings to the full disclosure of the truth ss
it is in Jesus?
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vowing should be only an occasional ‘exercise. - Sor
strong is the conviction of this, that the friends - of
stated weekly dispensation find itnecessary to dis-
card the idea of vowing wholly from the observance
of the Suppert. But let us even hold by the amount
of the exercise and profession of communicants as
declared by the apostle: That shewing of the death
of Christ in which they engage, must be something
ofa very public nature. It is of: all the acts of
Christian worship, that in which the most open and
explicit avowal of the cross of Christ is made. The
failing must therefore be great in regard to the na-
ture and object of this profession; if the Supper be
not: celebrated "M the most public manner, ifit be
not distinguished by the mode and times of observ-
ance from the ordinary profession made every Sab-
bath in Christian worshrp. .
Instead of following out this sumnwary sketch in
“detailed argument, we may simplify the subject by
stating three general conclusions from the nature and
use of the ordinance, which ought to regulate in re-
gard toobservance. If the view formerly given be
just, then the Lord’s Supper is an ordinance of great
spiritual utilizy,—it is a most solemn ordinance,— -

ke Y a

1 In some of their reasonings on- this head, the
ideas of vowing amd swearing are confounded.
- A vow, however, is only a solemm promise to God.
An oath may be added, buta:'vow does not necessa-
rily imply an oath ; nor is the idea of an oath to be
attached to the Supper, considered as an ordinance
of vowing. It neither exacts nor imposes an oath.
It is styled @ sacrament merely according to the
primary and principal meaning of the term:gg de-
moting a pecukarly holy ordinance. Shorter €at.
Quest. 92, NS
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and it is specially provided for manifesting the unity
of the body of Christ.

I. It is an ardinance of GREAT SPIRITUAL UTI-
LITY. This requires no particular proof ; it is ad-
mitted on all hands. A copious and animated il-
lustration of its importance to the Christian life may
be found in Mr. Mason’s second letter on commu-
nion. To this idea indeed the Authoer wisely con-
fines his view of the ordinance. It is the onlv idea
that can subserve the point he mt:ant to establish.—
But the Supper is also,

.. 1I. PEecuriarLy sorLEmx. Of late, indeed,
: there has been much declamation, and even by some
Presbyterians against accounting one ordinance more
solemn than another. The arguments usually
brought forward are, 1s#; That the same authority
is interposed in every divine institution : 2d/y, That
the object of worship is the same in all : And 3dly,
That in all there is the same spirjtual reference,
namely, to the mediation of Christ. The first of
these arguments will prove, that every ordinance is
entitled to respect in its own place, and that no one
ought to be neglected in its proper season, nor ob-
served at the expence of another. The second will
preve that in no instance ought we to approach with-
out reverence and godly fear: And the third, that
there is:no access to God but through Jesus Christ.
What they prove in regard comparative solemnity,
{for all the ordinances of grace are solemn,) may
appear from the following considerations : 1s¢, The
discriminating marks of comparative solemnity are
not touched in these arguments. They confessedly
relate to what is common to all sacred institutions.
It wps incumbent on those who adduced them, to
have proved that there could be nothing peculiar in
regard to one ordinance more than angther, or to
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ndve shewn that their arguments establish this point,

and set aside the possibility of any thing peculiar.
2dly, If admitted to-determine the question of com~
parative solemnity, the arguments specified -will
prove too much : They will prove that no peculiar
solemnity could attach to any of the Old Testament
institutions more than to any of the New. The
same authority, for instance, was interposed, the
same God was the object of worship, and the refer-
ence to the mediation of Christ was as real—in the
daily sacrifice as in the passover feast. Will it be

said it was the convocation of the people that render- -

ed the last peculiarly solemn ? - Then, here is a cir-
cumstance different from any thing specified in the
arguments ; it is however only an extraneous cir-
cumstance, and-one moreover -which will scarcely
be resorted to by the adversaries:of comparative so-

lemnity, who are no friends tc selemn convocations. -
The arguments so confidently propaled, if admitted -

_to decide the question would prove, thatit is utterly
impossible even -with God to.constitute one ordi-
nance more solemn than another. But with God
nothing is impossible, sin excepted, of which. if he
were capable he would be no God. And surely the
ordination of comparative solemuity, ‘though but in
cendescention to our weakness, 1s not like sin, con-
trary to hisnature.

Therefore, 3dly, The discriminating marks of
peculiar solemnity are to be sought in—~the manner
in which the divine authority has been interposed—
the form in which the approach is to be made to the
object of worship—and the mode of reference to
Christ’s mediation, with other additional circume
stances which may tend to impress the mind, or
draw forth scrious regard. As to the manner in
which the divine authority has been interposed, it is

FRres
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nearly the same in regard to all the institutions of
grace, lest any advantage should have been taken to
neglect some and overrate others. ~ Yet even on this
head, the methods -of divine wisdom for producing
a_peculiar effect may well engage our admiration.
The authority that ordained and sanctioned sacrifice
from the beginning was the same that appointed the

legal modes of worship; but the manifestation of
the grandeur of that authority on Sinai, when God
descended with the sound of a trumpet,. was awfully
impressives  The command in regard to one insti-
tution may.be more express, or the sanction nray be
more awful than in regard to another. - It is of ro
consequence here, whether that sanction be given
forth in so many words, or implied- and notified to
conscience in ‘the very natureof thé ordinance. In
fire, God may more specially vindicate his autho-
rity with respect to one institution than another,
and shew that in it particularly he will be sanctified
of all them that draw nigh unto him. Apply these
remarks to the I:ords Suppem-and - consider—its
immediate appointment by Jesus; and not when giv-
ing general directions about the kingdom of heaven ;
nor in the way of combining it with other ordinan-
ces, as hedid baptism with teaching in one general

mandate, .bat by itself ;~—the practical institution
with which it was honoured ;—the express com- -
mand, “*De this in remembrance of me ;” nothin

similar to which took place in regard to the Sabbath,
and various other articles of Christian order ;—that.
too, his dying command, delivered iz circumstan-
cts caleulated to impress deeply on the heart the
authdrity mterposed ;—the revelation of this ordi-
nance afterwards from his state of glory to Paul, a-
revelation made in the very terms of firs! institution,
and thus not only a new act of authority, but one
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manifestative .of ‘peculiar regard ;—iastiy, the aw-
ful sanction, 1Cor. xi. 29. with the special vindi~
cation of the ordinance on such as had profaned u;,
ver. 30.
"The object of worship is the same in all ordman-.
ces, but the manner of approach is not. On the
very_ground on which solemnity is considered as
attaching to any act of worship, comparative solem-
nity may also exist. We are as really in the pre-
.sence of God in the market as in the church, we
have as really to do with. him in the one place as in
the other, and in regard to both, “all things _are
“naked and opened to the eyes of him with whom
“ we have ito .do.” Shall we say then that to ap~
~ pear in the market and in t urch are equally so- -
lemn? No; there is a dra near, which must
be. done with true hearts. . Qrdinances are means
by which, to use an unclassical but expressive word,
we ave sisted more!directly in the presence of God.
Now according to the same iclea, they may be so_
constituted, that we shall be more deeply impres-
sed with the awe of his presence in :one than in ano-
ther. And we find that God, regarding us as crea-
tures who are liable to be thus impressed, has adapt.
ed the modes of worship to our state. He did so
under the Mosaic economy.. The approach made
by.the high .priest when he entered the holiest, and
by the people in him .was ‘more solemn, because
'mOre impressive in its manner and references, %n
the-approaches made in the daily sacrifice. e
" fied sensable signs sti'l employed, and one ordinance
in which.a freculiar mode of warsth 1s required, a
mode not unsimilar to entering the holicst, and cer-
tamlythe striking realization of thesame thing in
Spiritual import.. - [Heb X, 7, 8. X. 19—22. 1 Pet.
i, 9.} ds trere in ‘the form ef. this ordinance no
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. adaptien: to.our state, and ourliableness to "be im-
pressed’ by what affects the senses? If not, God is
Spirit, and might be worshipped-in spirit without
any such ordinance whatever. Combine with the
form the signification of the ‘Lord’s Supper, and. it
is an ordinance by which the idea of a near approach
is more strongly impressed, than by any other. It
is inteniled visibly to exhibit the realizing of our
access to God through the flesh. of Jesus, and. our
direct improvement of ‘him as ‘the .way te the Fa-
ther at the very time we .ane .engaged in the act of
worship.

This brings us to its cuhar referepn:e)ta the me-
diation of Christ. The gospel i3 the preaching of
‘the cross, batby thu-prdmance Jesus 18 -evidently
set forth crucified ameng us. . While the: whole doc-
trine of salvation must be by detail prociaimed in the
gospel, here it is compendized ; that grand event
which all is referable is -exhibited after an -
mon-manner, and as a pastevent. - T hjsjs. at oncé
the summary of the New Testamentift.
Jesus, .and God’s:method of seglifig the covenant to
the faith of communicants. _4f there was in the pass~
over, as bearing on th;/fnedxatmn of Christ, some-
thing beyond the daily sacrifice and particular atone-
ments of the law, -then .the same high referenge is
transferred o the ordinance of the Supper, and

withit"the characteristic solemmty .of the antient

n addition to these observanons me may . aote—
the connection between the signsand the thing sig-
nified, which demands the most serious attention of
the worshipperf, and the peculiar profession re-

1 According to the doctrme of Transubstantzamn,
the bread and wine are the real body and blopd: of

»‘?’ ‘
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-quired and implied in partaking of the signs. At.
tendance on the gospel does not amount to a ‘pro-
fession of saving faith, as partaking of- the Supper
must necessarily do. Much is implied in shewing
the death of Christ beyond what can be implied-in
waiting on the ordinary dispensation of grace.

The simglicity of the New Tecstament worship so
far from being unfriendly to the idea of comparative
solemnity, must have a contrary effect. ‘'Under-the
law sensible signs were employed in almost every or-
dinance. This behoved to render the discrimination
Christ. LUTHER, rejecting this doctrine, held that -
the body and blood of Christ are in, with,’ or under .
the symbols,—an opinion which he ecould neve
properly explain, which covers the ordinance - with
unintelligible mystery, and seems to linger on ‘the
‘borders of transubstantiation. ZUINGLIUS: went to
the opposite extreme, simplified too far. He held
that the bread and wine are merely signs of some-
thing really. absent, but by them figuratively present,
as a king is- said to be present by his ambassador -
‘who represents him. This idea is just, if by the-
body and blood of Christ we understand his huma-
nity. It is in heaven, it cannot be present in more
~ places than one, and the heavens must retain him

till the restitution of all things. But the ‘body and
‘blood of Christ mean, in‘Scripture, not his glorified
humanity, but ‘his death as an atonement, withail

its blessed fruits. John vi. 51-—63. ‘CALVIN 9e-
cordingly struck the medium, and with him, keep-
ing by the scriptural meaning of the terms, we con-
sider the Supper as an ordinance in which Christ
crucified is really, though only spiritually, present
.in, .or by the symbols employed.

g,

—
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more difficult than now under the gospel, when they.
appear only in two instances. Sensible signs being
so generally used in the Mosaie dispensation, many
additional circuimstanges-ywere requisite to mark with
peculiar solemnity a few of the legal ordinances,
whereas the very employmient of these signs goes
far for this end in a dispensation otherwise most
simple. Thus more vivid tints and deeper shades
are necessary to raisc on the canvas an object amidst
a groupe of similar objects, while the uniform azure
of the heavens displays at once whatever appears in
the sky. The compensations in the plan of divine
-wisdom are admirable. | '
., - III. The Lard’s Supper may be claimed as strict.
%9 a Presbyterian ordinance. What is meant by this
epithet is, that according to our view of its nature
and use, it must be considered as an ordinance de-
signed to $ecure a permanent MANIFESTATIGN OF
" THE UNITY OF THE VISIBLE BODY OF CHRisT. On
this conclusion much depends in regard to obser-
vance, both as to frequency and mode, Ftis a cone
clusion which natively follows from the specific ends
we have found the ordinance appointed to serve:
And it is a conclusion justified by various passages
of Scripture where reference is made to the demon-
stration of unity as a general purpose intended.

In the first place, the substitution of the Supper
for the passover must forcibly occur to the mind.
The passover was a feast of solemn convecation,—
one of those in which by assembling the males of all
Israelf at one place to join in solemn worship, God
provided for a manifestation of the unity of his an-

T Females were not excladed, though the injunc-
tion was laid on the males. Luke ii. 41-—44. - In
Christ there 1s neither male ner female. |
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tient church, (Deut. xvi. 1—8. 16.) The plain
substitution of the Supper, hath fixed tipon it the
same idea. It behoved to be regarded by the apos-
tles as designed for the same® purpose in the New
Testament state. No caution to the contrary was
given by Jesus. It may perbaps be objected that the
passover was origiaally a kind of family obsedances
But in order to keep it, the tribes behoved to gwup
to Jerusalem. As soon as general association could
form- an active and purposed demonstration of
unitv, (which had been inexpedicent, nay, impractis -
cable in Egypt, and could not obtain in the wilder
ness where the tribes were necessarily ther, and’.
dwelling alone were sufficiently proved to be oge
body)—that association was ordained-to take place
1n celebrating the passover feast. In cowrespondence
to the design of this feast, it was so ordered thatthe
lamily of Jesus with whorm he first observed the
Supper comprised the whole church ;~the apostles
were the stamina and representatives of the New
Testament church. Among them, Judas haviag
then left their society, it was the sacred pledge of
unity ; and this public dispensation, for such it was
from the character of the recipients, though their
number was small, though they were met but in an
upper room, and no spectators scem to have been
- present,—this public dispensation might sufficiently
mdicate that the ordinance was, instead of that su-
perseded, designed to be the pledge of unity among
all who, through these founders of Christianity,
should profess to believe on the name of Jesus.,
But the Supper is evidently adapted for this pur-
pose by its very nature and use. The communion
-of spiritual privilege is here visibly declared. There -
is also in the conduct of communicants a joint pro-
fession of adherence to their common Lord, and
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while thls profession is made before the world, a-

mutual testificaticn to each other of their fcllowshxp
in him. The ordmance is a feast, the holding of
which is a token of fﬁcndshxp ; 1t1s the Lord’s table,
where communicants sit dgwn together as members

of one family. It must therefore have been design--
.ed to furnish in its cclebration, as far as the New

Testament state would admit, a-public and perma.
nent display of the unity of the church.—Spiritual
communion eXxists among believers everv where and
at all times, whether they join in the ordinance of
the Supper or not. Whatever denomination they
belong to, they have fellowshlp in the same title to
§emal life, in the same righteousness on which that
itle is founded, and it the enjoyment-ef the same
blessings, though the degree of enjoymentinay vary
and even be comsiderably. affected by the peculiari-
ties of their profession. Nay, so far as they all
hold of the Head, to that extent and no farther,
they have fellowshr in the faith of the gospel, and
in duty to Christ. But this is the fellowship of the
mwsxble church. The ordinance of the Supper is
calculated pullicly to express the communion. of
saints, and to attest before God, angels, and men,

their being of one mind and purpose in the Lord.
So evidently is it adapted for testifying unity, and

so clearly 1s this object involved in its nature, that,
except the latitudinarian who seem . to overlook its
import, all partics have agreed to consider fellow-
ship in this ordinance as the token of being of one
mind, of being engaged in the same cause, and per.
taining to one body. Independents themselves re-

ceive only independents to join with them, and

thus, as far as their modes of procedure and gove,l?-

. !’1
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mient will admit, make association in the Sapper i
pledge of unityt. o
Our conclusion is farthet justified by various pas.
sages of Scripture where referénce is mrade to Chris-
tian communion. Tfe reasoning of the apostle,
1 €or. x. deserves our dttention on this head. " He

has two objects in view; first, %o admonish the Co- -

rinthians against valuing themselves ofi the external
privileges they enjoyed, and next to correct the
abuse of Christian liberty which obtained among
them. In pursuing both these objects we find a pay-
ticular reference to the ordinance of the Supper, and
to it as the intended and necessary pledge of unity,
Effectually to expose the folly of resting in exte
privileges, or boasting of these, the apostle reminds
1t There is but “ one baptism”. Eph. iv. §.
If it can atall be accounted Christian baptism that
the pérson has received, it is improper to repeat it
on his joining aother society. The spiritual import
of the ordinance precludes repetition ; and it is ur.
necessary, for whatever can be regarded as Chris-
tian baptism binds the person to espouse and adhere
t6 the cause of Jesus in all its purity, “to observe
®all things whatsoever he has commanded.” In
tenouncing an impure communion therefore, the
person is but fulfillfg his baptismal obligation. The
case is different as to the Lord’s Supper. Init
there is an active testification of being of one mind,
and pertaining to one body with those with whom
we join. Its'very nature in this light, as divisions
were foreknown, would prevent it from being spe- .
cified in the passage referred to ; and hence its E:- |
ing omitted there does not militate against the ge-

neral afgument.
T T E 2
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the Corinthians of what the Israclites enjoyed whose
carcases fell in the desart. They had ordinances
similar to those of the Christian church, and even
of an extraordinary kind ; for, to give the greater
pertinancy and force to his example, Paul wisely fix-
es, not on the ordinary sacraments, circumcision
and the passover, but on two- extraordinary, and
which bear a striking resemblance. to-baptism and
the Lord’s Supper. . These Fathers, he informs us,
“ were baptized to Moses in the eloud and in- the
“ sea, they ate of spiritual meat.” He remarks
that ¢ they were all baptized,” they had one com.
mon baptism, and that “they did a// eat the same
« gpiritual meat, and drink the same spiritual drink.”
'The direct putggse of these assertions was doubtless
to remind the Caorinthians that there was no-excep-
tion.;—those “with whom God was not pleased,”
enjoyed the same privileges with the rest. But
these assertions also pertgin to the similarity between
their privileges and those of the New Testament
which the apostle meant to suggest, implying that he
accounted both kinds manifestative of the unity of
the church.—By his manner here, he accordingly
paved the way for the reference he was about to
make to the Supper on the second point, the abuse
of Christian liberty. Some of the Corinthians who
were strong, paid no regard to she consciences of
the weak, and on the ground that an idol is nothing,
did not scruple to feast with- their heathen friends,
and partake of food that had been previously devoted
to onc or other of the heathen gods. To correct
this the apostle states, vgr. 17. “ We being many
“ are one body and one bread, for we are.all parta-
“ kers of that one bread.” The reference is not to
the permanent spiritual fellowship of saints which
had availed little to his purpose, but to'the”ltiﬁca-

¥
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tion of unity by visible communion in the Lord’s
Supper. Hence the figure expressive of the unity
mcant, is borrowed from that ordinance, * we are
“one bread ;” and the reason of affirming this unity
is given in an appeal -to what' takes place in compu-
nicating, “ for we are all partakers of that one
“ bread.” The purport of the declaration is evi-
dent from the context ;. ¢ I.speak as unto wise men,”
says the apostle, “ judge ye.what I say.” They
were to judge that, as they manifested themselves to
be one body, by jeining together at the Lord’s table,
they ought, first, to keep by themselves and avoid
whatever might amount to fellowship with idolaters
intheir idolatrous practices ; and, secondly, to shew
deference to the consctences of the weak who were
of the same body, whatever the strong, that is the
really or opinionatively more enlightened, might
think of certain associations with the heathen, See
from ver. 16. to 33.

It may suffice at present to quote another passage,
where a similar reference is made to the Supper in
connection-with baptism, 1 Cor. xii. 12, 13. « Ag
“ the body is one and hath many members, and all
“ the members of that one body being many are one
“body, soalsois Christ. For by one spirit are we
“ all baptized into one body, whether we be Jews or
“ Gentiles, whetherwe be bond or free, and have all
“ been made to drink into one spirit.”

-,y
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'SECT. IIL

AVPLICATION OF THE CONCLUSIONS TO REGULATE
. OBSERVANCE.

HE obsérvance of the Lord’s Supper among

k. Christians ought-to correspond to the nature -
and design of that sacred itistitution. A due regard
must theréfore be had to its importance, its solem-
nity, and its general use in the visible church, as an
ordinance pravided for manifesting the unity of the
body in faith and profession.

I. A due tegard must be had to its SPIRITUAL
UTILITY AND GREAT IMPORTANCE. This must be
obvious. It is a point that does not require the la.-
boured proof and illustrations which have been be«
stowed uponit. Such proof and illustrations might
indeed be properin an attempt to awaken the negli-
geat, and cxcite dhiem to their duty.  Let every ha.
bile and warranted methc:i L= used to stir them up
to embrace the opportunities asicrded in ovovidernce,
for shewing forth the death of Jesus. Letit.cii cone
sciences be enlightened, that they may feel them-
selves constrained to comply with every call to en-
gage in this at once pleasant and profitable service.
And, considering the state of the Presbyterian:
churches, particularly the direliction of first love
which generally prevails, it will be found that even
according to the plan of occasional dispensation,
there is both sufficient ground and abundant scope
for exhortation to frequent communicating. But
we must not confound the duty of church-mefabers
with the proper order of church-procedure. Chris-
tians may frequently partake, though the-eadinanes
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he not dispensed every Sabbath, or once a month, -
in the same place. And no plan of observance
ought to be established merely“to accommodate the
negligent, and as it were compel them to their
dutyt, which would set aside, or have a native ten-
dency to defeat any of the great ends for which the
Supper was appointed. For,

II. A due regard must also be had to the soLrM--
N1TY of the ordinance, and.the grand purposes it
was intended to serve, particularly that one accord-
ing to which its dispensation specjally ABECTS THE
VISIBLE GHURCH. Lct us consider whist it would
be to frustrate any of the ends God -had in view, -
much more to bury by our inconsidérate plans of
proccdure one of the great objects for which we have
seen the Supper vras- expressly designed, and to
which, even according "to its spirifual-import as
well as external form, s peculiarly adapted,—that
of manifesting angd,confirming the unity of a religi-
ous body in faith and profession. Whatever me-
thod of cbservance shall lay a bar in the way of visi-
ble communion, and of a circulation of this through-
out the -body, must mHitate ¥ so far against the
i uwrposed utility of the ordinance, even though spi-
ritual advantage should be consulted.—Let us con-
sider also what it woeuld be to efface those marks of
importance which God has impressed upon this, as
he did on various institutions of the law, 1n the so-
lemnity of its nature and form. And let us reme¢m-
ber, that if, in tampering with our own supposed spi-
ritual capacity of preserving the idca of solemnity

T While weekly communion existed in the Greek
church, those who neglected to observe the Supper
three wecks successively, were excommunicated.
Ersgmne’s. Dissert. . 271,
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amid the utmost familiarity with sacred things, we

~ shall overlook that regard God hath had to dur weak.

ness in censtituting ¥ertain ordinancés more solemn
than others, weare in danger of counteracting even
the spiritual utlity of these ordinances, in so far asit
may be connected with the solemnity impressed
upon them. God, we have seen, who knows the

-proper way of managing his people in this imperfect

state, had 3 regard tortheir: condition*s -yet in the
body and Jiableto be affected by sensible signs, when
he appoingd thege.go be used in the scals,of his co-

venant. On the same principle did he _&ro,ceed i

annexing pegplifle soMMnity to some of the legal in-
stitutions, af§d for the sake of this solemuity appoint-
ing them to b€ observed less jrequenthy than others.

The church is now-exalt=d to a state of greater spi-
rituality, she is more able to bear the mysteries of
the kingdom, but her mélhbers ape @ glorified,
and we must take care of establgiiag 1o eg§ of pro-
cedure which mightseem to imply that no familiarity
with holy things in the most solenm exhibitions of
them, could defeat the vgry.end of such exhibitions.
Declamation here oh want of pisty and heavenly
fervour, as if the ideds'now stated could not be en-

‘tertained by any warm and zealous ‘Christian, is of
no avail. There mayshe-g Zegpwhich is not accord

ing to knowledge. ~Its langifage is; “ My moun-
“ tain stands strong, I shallnever be moved :.Lord,
“ijt is good to be here.”” But what is the mdica
tion of God’s mind? This is the question. - He hath
not limitéd the whole dispensation of grace to the
symbolical ordinance under-consideration. Were
this the case, and were there po ,opp&mnityjof eat..
ing the flesh and drinking the blood of the Son "of
God but in it, there might be some reason_for re-
quiring a constant observance. But he:hath, for
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certain reasons connected with our present state,
appointed this ordinatice to be a solemn exhibition &%+
the whole ,disgnsation of grace, and these rea -
sons demand respect in settling our method of pro-
cedure. L

What would we have thought of the Jews, if, in
the way of magnifying the spiritifal utility of the
passover, they had condemned the wisdom of God
who appointg¢d it only for an annual feast, or sup-
plicated throngh the medium bf Moses its more fre-
quent celebration? They had been - Unfgiegdly to

themselvgg, it may be said, suboaptheirRaialiot, if
granted, would have,requires tH e
up to Jerusalem. - But, accordi T Al

entertainéd by the advocates for freg@eRt ¢

nion, this solemn convocation was gdmething that
might have been easily dispensed with. The Jew -
might have said, ¢ Thig is an ordinance .of great
¢ spiritual benefit ; it is-‘i’sacramem as wellasa sa-

¢ crifice ; it is.dmfiérent ih this respect from our -
¢ other feasts ; intreat God for us, that we may have
‘it more frequently, and at home in our families
¢ apart, as was the case at-its first institution in the
‘land of Egypt’ They might thus, under a very
spiritual pretenee, have. been saved the trouble of
solemn convocation,*ind the expence of going up
to Jerusalem to testify in thi€ ordinange the unity of
the body. And when we consider that they had
other feasts of solemn copvocation, it may -seem’
that the plea woyld have had more weight in regard
-to the passover, than it can have in regard to its sub-
stitute, which js the only feast of communion in the
New Testament state. But God had no such re-
spect of old to fmequency at the expence of all other
considerations, as these apparently very pious sen-
tments seem to imply.
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TIL. The solemnity and the use of the Lord’s’Sup-
per, as the intended pledge of unity, cLATM TO RE-
GULATE OBSERV ANCE.both with respect to frequency
and mode. This ought to be admitted unless some-
thing to the contrary.can be pointed out in the na-

-ture of the ordinance, or some positive injunction

produced determining the number of times. 7That
there is any sach injunction will not be pretended :
And we have endeavoured to shew, tgat there is
nothing in, the mature or ends of the ordinance that

~than occasional observance. Now
] not aloneregelate thegrequen.
. Hor she wggaxiin which many

W e iths, « the oftener the better,”

proves mO¥eFdian they would be disposed 40.admit.
Ifthe idea of utility is solely to be attended to, why

‘nottwice, thrice, four times a-week, and why not,

to render this convenient, private dispensations?
But, say the advocates for frﬁquency, the feast must
be kept after the due order, pulllicly in a church-
,assembly under the proper administrators, -&c.
The frequency then,. it seems,.is not to be regula-
ted entirely by the idea of spiritual importance ;
other considerations are to be taken into view. And
if the ordinance really possess the solemnity stated,
if it was also designed visibly to'display and confirm
the unity of areligious body, to declare their fellow-
ship in faith and profession,—these are considera-
tions which .speczally affect its dispensation, and thus
hold out 2 pecuiliar claim to regulate as to. frequency

. and mode.

These three positions are general principles rela-
tive to the conclusions deduced from our view of
the Lord’s Supper. Let us mark more partlcularly
their application in a few instances.

1. Annual communicating, or the conduct of
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. those who communicate but. once in the year, ‘mus,
from what has been stated, appear to.be very repre-
hensible. Such persons shew Little regard to the
-importance and spiritual utzl‘}ﬁ_/ of the ordinance.
They are guilty also of disrespesting the liberty of
‘more than annual and paschal-like dispensation
: granted to the New Testament church, and of dis-.
obeying the calls of divine provadence m&he many
-opportunitieg - aﬂ'orded according to. thlahbgn |

2. A mere anniversary. dispensatipn would be

-year on. & i; day, (suppose Easter, whis:-4e sty-
| %::d Christm#s, or agy other ‘day,) throf ttze.
Christian church might seem to favoui Wi¢idea of
solemnity ; but it would do so at the” expence of
what ought also to be kept in view, the - 1mportance
.of the ordmance, and its use as the medium of visi-
‘ble communion. 1s¢, I spzrztual utility would be
tqually disrespected as by annual communicating; |
and the disrespect would b2 more public and glarmg.
If the conduct of annual communicants be censura-
‘ble on the ground specified, on the same ground the
church behoved to be condemned for sanctioniug
their conduct by alaw. Such a law would infringe
onthe prerogative of Jesus, to whom alone it belongs .
to appoint sacred days, and months, and years, as
.inthe legal economy ; and who, if he. :had ‘intended
any such peculiarly sacred secasons under the present
dispensation, would have marked the times, and
prohibited the employment of any other. He hath
sanctioned no day, but that in the seven which takes
its designation from himself. This day he has sanc-
tioned for all tire parts of public service, without
discriminating among his Sabbaths which ought to

be appropriated to th: ordinance of the Supper.
F
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Nor was there any distinction known in the aposts-
lic age. Paul, it i8 likely, when he visited the
churches to confirm them, dispensed the Supper
wherever he happened to be present among Chris.
tians in an organized state, and on whatever Sab-
bath was most cohvenient. ‘Thus, while he was
at Thessalonica, ¢ the disciples came togcther to
“ break bread,” or o have the ordinance dispensed
by him ere he depatted ; and for this epd they ho-
noured “the ﬁrst day of the week,” .the usual day
of putitic worshxp Netther they, nor he though i In
haste 8 depart, chose to have it on any sthe
e '":imqu;sary day, as in 8 of the
passovig 4 the fixed qeasof whether it fell on
the first Uiy qf the week or not, /it hehoved to have
been kept, and the apostles had also been deprived
of many opportunities of confirming the churches by
solemn dispensations .of the Supper. There was no
law in existence against selesting any Sabbath. Be-
sides, the Suppér is not iike the passover—one of
many sacred feasts; it is the only one pertaining to
the New 'I'estament state. Were we in_imitation
of the pagsover to fix an anniversary day for its ce-
lebration, we would render the privileges of that
state inferjor to those of the legal economv, under
which three times a-year the tribes were assembled
in holy communion.—2dly, The plan of annual dig-
pensation on ‘one day throu%ﬁout the Christian
church would destroy the use of the erdinance as the
medium of visible ﬁllows'th, provided for the mani-
Sestation of unity in privilege and profession. . On
this plan there could be uwo association of different
congregations, no circulation of communion among
them ; in the case of divisions, {which have taken
place,) no discrimination of fellowship, except per-
haps what was merely accidental in the distinction
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that might be made by the different sects as to the-
adraissior of strangers or travellers. Let us recol-
lect that the antient church was one people. A sta-
ted da for their annual feasts, the return of which
becarue the signal for solemn convocation to one
place, was the very plan for securing a display of the
unity of the body. But it must be obvious that this
piai. weuld have had a contrary cffect in the Chris-
tian churca.  iJer members could not all assemble
in soismn convocation like the Jews. While this
¥ to be impracticable, to have appointed an
F8Yy day for the observance of the Supper,
would have eﬁ%ctually estabiished an independincy
of commuaion, coutrary to the very principle of the
antient plan. Christians met in their respective
congregations, but denied fcllowship with any but
their brethren in these congregations, would have
resembled the Jews merely in their synagogal meet-
ings. The planof the synagogues would seem to
have been the only part of the antient method of
worship adopted in the New Testament church ;
no respect had to the divinely instituted ordinances
and solemn convocations, which also existed among
the Jews, and were manifestative of God’s regard
to the visible communion of saintst. But when
-y

T As there was no harm in the. appointment of:
synagogues, because they could not establish inde-
pendency of government and communion in the an-
tient church, so long as the divinely appointed go-
vernment and convocations remained to preserve
the idea of her unity, they were perniitted, and were
even sanctioned by Jesus. The model of the syna-
gogues behoved to be in so far adopted under an ex-
tended and designed universal religion, but shall we
suppose the demonstration of the unity of the churchi

,_’,'. ' <,
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Jesus substituted the Supper for the passover feast,
he recognized the principle on which these convo-
cations were appointed.. In order that the same end
might be gained, it was necessary that the times of
oks:rvance should be left free, particularly that the
idea of an anniversary feast which pertained to the
passover; should not be transferred to our ordinance
of communion. Accordingly no stated day of uni-
versal observance was appointed ; no intimation of
the kind was given by Jesus ; evidence g0 the con-

trary occursin the practice of the apostiesy» Jor the
very same reason for which the passodeain-
ed to be kept once a-year on a stated day, the sacra-
ment of the Supper was not; and that reason is ob-
viously the designed end of both institutions—for
manifesting and tonfirming the unity of the body of
Christ ; an end which, while the church was limited
to one nation, so that her members might easily all

gather together to one place, was fitly accomplished
by an anniversary day of solemn convocation, but:

formerly connected with them is set aside; that
DOW. when more n2cagsary tham 61 Cil, RO brovisiog .
{s made for it? No : we find the same principle on
this head recognized, and that in regard to the same
plans of demonstration,—government and commus-
nion. In these resffects, though congregations must
meet separately for stated worship, unity shall still
be displayed. Hence the correspondence in point
of government intimated by the allusions to the san-
hedrim in the choice of the seventy disciples, and

when specifying the character of the aposties, Psal.
lxviii. 27. Matt. xix. £8. or the office of ordinary
rulers, Matt. xviili 17. And hence in regard to
communion, the substitution of the Supper for the
passover, a feast of convocation.

N
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which now, in the diffused state of the church,
would have been completely counteracted by a si-
milar appointment. |
3. Private communicating and private admini.
strations, are also condemnable. Much respect may
seem to be shewn to the spiritual utility of the Supe-
per, by the practice of administering it to the sick or
the dying, and to malefactors before execution, not
to mention the Catholic custom of carrving the host
or portions.gf the consecrated bread to persons in
such situatigis, or detained at home. The prac-
tice howey#”is incompatible, not- only, 1sz. With
the form Ygd attendant circumstances required by
the solemnity of the ordinance; but, 2dly, And
chiefly, with its great design as to the visible church
—the manifestation of fellowship in the unity of the
spirit.  This design is inseparably connected with
observance ; and indeed unless it be kept in view,
scarcely any argument can be brought against pri-
vate communions that will stand before the general
reasoning from spiritual utility. We might alledge
that the practice referred to seems to imply, that the
ordinauce is essential to salvation. But this would
be instantly disclaimed, and a defence stated merely
on the ground of its importance to theé Christian
life, the assurance and comfort it is calculated to
afford. This sacrament, howevék cannot fuliil the
design specified, by private dispensation ta individu-
als; and we are not warranted to overlook that de.
sign on any occasion. Were it lawful to hold the
Supper for any one of the purposes it was istended to.
serve, abstract from the others, or in the way of
neglecting them, then communicants might observe
it simply as a memorial of Christls death, or (like
some Socinians) as a lmlr?e feast, without improving
, ¥ 2 "
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it 48 an ordinance of salvation ; nay, might not the
mere exhibition of the symbols in the church, as
of the host among Papists, answer the purpose of a
inemorial without participation?! If we may not
overlook on any occasion its use as a seal of God’s
covenant to our faith, neither may we, in any in-
stangg of obs’érvance, neglect its design as an ordi-
nance of fellowship, nor set aside the - manner in
which it was intended to be so. There must be a
convocation, and communion visiblypspressed a-
mong many. Private masses in whii,
people look on, the priest alone eats 53 |
are on this ground contrary to the natu the ordi-
nance. The idea of the priest’s representing the
people, though resorted to by the council of Trent,
is of no avail for their vindication. (Sess. XXH.
Can. viii.) The Supper is not even a token of fel-
lowship like the symbola employed in the pagan mys-
teries, or the masonic word and signs. It is in its
form the celebration of a feast, and requires to be
kept as such, in order to fulfil its"design in being an
ordinance of communion. Our Lord as he did not
intend it to be a test of qualification for those civil
offices of power and trust to which some of his dis-
ciples looked forward with great anxiety, so he did
not chuse to administer it tQ them separately, as if
thus it could havé#nswered the puipose of testify-
ing their being members of one body. It is adapted
- to this purpose in another way than the ordinance:
of baptism ; the difference oughtto be clearly mark-
ed and sacredly observed.  'When our Lord dispen-
sed the Supper the apostles were convened, and on
giving the cup, l\g said, * Drink ye all, (or, let all
“drink) of itf.” [The Cormthlans even though they

-r—t st

1t The Papists hofd that “the bread” is enough
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“ came together into one place,” yet counteracted
their design of eating the Lord’s Supper, by taking
“each of his own Supper” apart. There was no
visibly. expressed communion ; feasting'in the same
house, did mot fulfil the import of the ordinance ;
they behoved all to eat the same brgad and drink
into one cup. Hence the apostle reprehends Shem,
declaring that though they shewed theu' intentjop.of
holding communion by coming together into une
place, yet gaey mistook the manner in which that
communios to be expressed, as well as gave into
gross abypes: ‘“ When ve come together ‘into one
for the people: They well know that the words
which attended che cup militate against their private
administrations and masses. Yet in announcing
thiese very words our Lord, as-he foresaw it, seems
to have condemned the denial of the cup.——The al-
ledged privacy of the first dispensation has been no-
ticed already. It is accounted for from circumstane
ces. Our Lord had taken leave of the’ Jews.
Matt. xxiii. 39. But there was a company with
him, and that company the apsstles of the. New Tese
tament church. There was no more a privaie dis-
pensation at that time, nay, far less so, than among
Christians when afterwards in dggs of persecution
they had to nieet secretly to en.]?t heir privileges.
As to none being present but communicants at the
first dlspensanon, this furnished no warrant for the
practice -which ufterwards crept.in of expelling: alt
but members, whenthe Brdinance was to be observe
ed. It might with equal reason have been ar ed
that none but official men should pagake, as the
persons present at the institutiol.“were

But how ‘®uld spectators be there, aftér Christ M
.taken leave of thc Jews? ‘
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place, this is not to eat the Lord’s Supper.® (1
Cor. xi. 20.)

By this sketch of the application of the conclusions
deduced from the institution, nature, and use of
the ordinance, we are happily saved the necessity of
much reasonipg on the subject of wrexLy commu-
NioN.» Every unprejudiced mind must perceive
that they admit the same application to it as to anni-
versary observance, and private dispensations.

In treating these points, the dangelg exclusive
respect to spiritual utility has been suffgiently evin.
ced.—On the head of solemnity, weekly adminis.
tration has not muchinits favour. The poper form
may indeed be observed ; it cannot well be curtail-
ed. The expedient of having but one service of
the table has usually been adopted to shorten the ad-
ministration. This, where convenient, may be
laudible enough ; although much benefit has fre-
quently been reaped, both by spectators and commu-
nicants, from the directions and consolatory advice
for which several services afford an opportunity.
To secure as much as possible the sense of solem-
nity, a deep silence may be observed, like that
which seems to have obtained during the hours of
darkness while Jesus hung on the crosst. Nothing
may be said in imjtation of the consolatory words
spoken while the first recipients had the symbols
among their hands, or of those precious discourses
with which, ere they removed from the table, the
participation was followed up by the Great Adminis.

L A oSt

1The Papists defend their low mutteringin cele-
brating what the§ call the unbloody sacrifice, from
the silence of Chirist on the cross. BelladPn lib. ii.
de Missa, cap. xii.
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irator].  Yet after all, we are not deterred by the
charge of irreligion from maintaining, that accord-
ing to human infirmity great familiarity with solemn
institutions wiil ever tend gradually to. remove the
impression God designed they should make, and
with it much of the peculiar effect they were framed.
to produce. Though left at liberty with regard to
the periods of dispensation, we should take care lest
inour zeal we overdo the matter, perhaps overlode-.
the very principle recognized by God himself, and
adopt a plan of observance, even in its tendencies
unfriendly to the purpose he had in view, or to the
manner of accomplishing that purpose. Let us be--
ware lest we forget the state in which we are—forget
that we have infirmities which God would counters
act, and thus in some fervour of picty think of ¢ ma--

—e——— ———— - AR

+ Our Lord on delivering the cup, besides the

words of institution, accompanied it with a gracious

invitation, ¢ Letall of yoa drink of it ;”” asif hehad

sud, “ Eat, O friends, drink, yea drink abundant-
“lv, O beloved.” He added an assurance that he
was then holding communion with them, and that
this communion would ere long be,crowned with a-
glorious state of fellowship, Matt., xxvi. 29. The

words seem to have been spoken during the time of.

participation. It was succeeded by a consolatory
discourse on the future évents relative both to him
and them, and about wh# they might expect ere
such another period of® communion,. distant many
weeks, would arrive. The usual Presbyterian me-.

L

thed of dispensation is forfhed on thig'pattern set by
Jesus hims#f. Though other modes may not be

condemmable, it has certainly much in its favour...

—— -
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4 king tabernacles,” and retaining the ordinance in
continued dispensationt.

t The boasted argument of spiritual utility led
ecine of the anticnts to a dazly observance of the
Supper. In this they outstript their posterity who
contend only for weekly communion. ¢ Our ances.
“ tors,”’ says PoLYDORE VIRCIL, ‘ were wont to
“ receive the eucharist every da;.” De Rerum In-
vent. lib. v. cap. xi. BingHAM i his Origines shews
that this was the case in some places, though not
universally.  Vossiug has a curious passage on the
sutject, from which it appears that private masses
rose out of the practice. *“When Christians were
® few in number and fervenit in' zeal, they partook
“ of the eucharist daily: but afterwards as their
“ number increased and piety began to wax cold,
¢ the priests were left to keep up the custom, while
“ the people satisfied themselves with communica~
“ting once'a week.” Drsp. xxi. De Cana. Thes.
3.——Ng doubt the defence of daily participation was
good. - Fhey found it in the Lord’s prayer? ¢ Give
“ us this day our daily bread.”” Arguing from the
less to the greater, it was easy to reason thus, ¢ If
¢ patural food be so necessary, much more the food
¢ of our souls.’ , To no purpose would we have
urged, that the food of the soul is-not restricted to
the' ordinance of the Supper, that Jesus spake of
cating his flesh and drinking his blood ere it was ap-
pointed, and that this is the eating and drinking he
declared to be absolutely negessary ;—such reason-
ing could not stand before thé argument from the
high spiritual utility of the ordinance. But the an-
tients found the Supper to be directly meant in the
prayer, doubtless by anticipation. To the Greek
word which we render ¢ daily,” and which properly
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“The observance of the Supper every Lord’s day
necessarily precludes circulation of communion
throughout the body, and thus knocks up that dis-
play of fellowship in faith and profession, that de.
monstration of un:zty for which the ordinance was
intended. According to the plan specified, the ce-
lebration of the feast is no pledge of union but a.
mong the members of the congregation where it
takes place. The plan therefore as really establishes
an independency of communion, contrary to the
very.dlesign of the ordinance, as the scheme of an.
niversary observance. The same reasaping mutatis

*_mutandis lies against the one and the other. By

both, that extended .fellowship in which different
congregations ought to prove that they are one body,
as partakers of one bread, must be completely pre-
vented. .‘Whatever discrimination of communion
may obtain can be only circumstantial ; the ordi-
nance itself is not according to its nature purposely
observed for the manifestation of unity. Nor .is

this all, weekly dispensation will be found to coin-
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signifies necessary for subsistence, they gave a ve

fo%l;ible meaning.y With them it denotega“ subotag
“ tial” bread, and was an epithet which could nct
apply to common food. Some scholastic divincs
were afterwards able to prove that it signified super-
substantial bread, and was therefore fitlv descriptive
of the sacramental bread as converted into the real
body of Christ, and, without the cup, enough for
the people. Fitly descriptive indeed, since super-
substantial and transubstintiated bread are equally
unintelligible, and alike nonsensical.~~Such hcw-
ever may be the shifts of an ill-regulated piety to
support the practices it ‘genders, and similar too

‘may be the consequences. :
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£ide -on this head .also with private observarce.
Why should the latter practice be condemmed but
because it is contrary to aleading idea of the ordi.
nance,—the very same that weekly communion ope-
rates against, though perhaps not to equal extent.
‘Unless there be a2 convocation .and visibly expressed
fellowship, unless the members of the body of Christ
join together in 'testifying that they are one in the
Lord, we have seen there must be a dirtliction of
:the design for which the Supper was appointed, and
which.according to its use, whether in regard to
spiritual import or public profession, it is calculated
to serve. Let it be granted then, that the body of
“Christ is not confined within the bounds of any sin-
gle congregation, it -will follow that different con-
gregations are as really members of his visible body,
as different individuals are members of théir respec-
tive congregations. On this principle, the same
-reasoning applies against weekly administrations that
has been advanced against private observance. And
tiil this principle be proved a ProTON PSEUDOS, or
rime fallacy, as exclusive respect to spiritual utility
ﬁ'as been, no friend of weckly communion can argue
against private dispensation, without to a certain de-
gree implicating and ccndemning himselft.
Here we may expect to be posed with the ques-

T The writer of these sheets knows well the dis-
advantage under which he labours in arguing against
weekly communion without entering at large on the
independent scheme. He can only take general
ground. But he apprehends such general principles
a-e afforded on the subject of communion connected
with the ordinance ot the Supper, as are sufficient
for his purpose, and even militate against the whole -
of that scheme. .o
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